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INTRODUCTION 


Bhakti Movement in South India 


The bhakti movement in South India came to the fore during 
the sixth to the ninth centuries A.D. This was the period in which 
many mystic poets, both the Nayanmars of Saivism and the Alvars 
of Srivaisnavism, went about singing the praises of the Lord. They 
wandered from place to place and composed their hymns in praise 
of the particular deity in that place. 


The subject matter of all Tamil poetry has traditionally been 
categorised as broadly two—akam and puram. Akam (‘internal ") 
is what pertains to the individual and the private, the inner, the 
introvert. Puram (‘ external) is what pertains to the public man, 
king or officer, the outer, the extrovert. Love poetry will come 
under akam and the poetry of heroism or war under puram. 


The intense devotion which the Nayanmars and Alvars 
felt towards God would noimally come under akam. The 
Vaishnavite Alvars went one step further than their contemporary 
Nayanmars thinking of this devotion in terms not so much of 
man and God as of man and his beloved, whether a child (Periyal- 
var) or a lover (Antal), The human soul longs for God as a woman 
for his sweetheart. It is the theme of the Biblical Song of Songs 
but with the roles reversed—not the man singing for the woman 
but the woman forthe man. The parallel to this in western religious 
literature is the mystical poetry of St. Theresa with its passionate 
love for Jesus. 


Recital of Hymns in Temples 


The chanting of hymns in Saivite as well as Vaignava temples 
was in vogue long before the time of Ramanuja. There are ins- 
criptions relating to the reign of Parantaka I at Lalgudi and Allur 
in the Tiruchirapalli district from which it is seen that provision 
had been made for singing the ‘Tiruppadiyam’ in Saivite 
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temples. There are similar references in inscriptions dating right 
from the time of Raja Raja Cola which go to prove that provision 
was made for the chanting of Tiruvaymoli by Tiruvàymoli Tévar 
in Vaisnava temples? Not only the hymns, Tiruvàymoli, of 
Nammálvàr but the hymns of other Alvars also were chanted in 
the temples on particular occasions.* 


Codification of Hymns 


It is an interesting feature of the bhakti movement in South 
India that the codifications of the Saivite hymns by Nampi Antar 
Nampi and of the Sri Vaisnava hymns, Divya Prabandams, by 
Náthamuni were effected more or less about the same period and 
in the same region.‘ Náthamuni's period must have been around 
the end of the ninth and the beginning of the tenth centuries. 


1 At Lalgudi and Allür in the Trichinopoly district are found inscriptions 
of the reigon of Parántaka I, providing for Brahmins singing the 
Tiruppadiyam during the daily service in the temples. Earlier 
than Parantaka’s reign, in the reign of the Pallava Vijaya - Nandi- 
Vikrama Varman, reciters of the Tiruppadiyam are enumerated in 
the list of persons employed in the service of a temple at Tiruvallam. 


(Page 637, The Colas, K. A. Nilakanta Sastri) 


*' The mention of Tiru-Váymolidevar in an inscription at Ukkal in 
Rájarája's reign, and of the recitation of Tiruppadiyam in Visnu 
temples is enough to show the parallelism in practice between Saivism 
and Vaisnavism in this respect. 


(Page 639, The Colas, K. A. Nilakanta Sastri) 


3 The fact that the hymn of Kulasekhara-alvár beginning tettarundiral 
was recited before the deity during three nights in the course of a 
festival in Srirangam is mentioned in an inscription of A.D. 1088. 


(Page 639, The Colas, K. A. Nilakanta Sastri) 


* Tradition confers upon Nathamuni the honour of having done for 
Vaisnava lyrics what Nambi Andar Nambi achieved for the Saiva 
ones. If Srinátha who seems to be mentioned in the Anbil plates 
may be taken to be the same as the Vaisnava Saint Náthamuni, his 
age would be the end of the ninth and the beginning of the tenth 
centuries A.D., and this accords well with the other testimony we 
have, meagre as it is, on the subject. 


(Page 638, The Colas, K. A. Nilakanta Sastri) 
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As per the tiaditional account Nathamuni once heard some 
visitors to his place from Kurukür, the birth place of Nammalvar, 
recite a hymn of ten verses from Tiruvaymoli. He was enchanted 
by the melody of the hymn. Realising that they were only part of 
a thousand verses composed by Nammá]vàr, Náthamuni journeyed 
to Kurukür in the hope of discovering the remaining verses. At 
Kurukür, Nathamuni worshipped Lord Visnu and then repaired 
to the foot of the tamarind tree under which Nammalvar had spent 
his time, in the hope of having the Darsan of Nammá!vàr. He was 
disappointed however. Then he started reciting Madhura Kavi’s 
ten stanzas in praise of his guru, Nammálvàr. When he recited 
those stanzas 12,000 times, both Nammálvàr and Madhura Kavi 
appeared before him and imparted to him the knowledge of the 
four works of Nammálvàr. Thereafter Nàthamuni stayed on in 
Kurukür, meditating upon the Prabhandas, till he was summoned 
to his native place Viranarayanapuram by the deity of that place. 
And in his native place he and his disciples spent their time chanting 
the hymns. 


Apart from tradition, it is now accepted that it was Náthamuni 
who codified the hymns, Divyaprabandhams, of the A]vàrs, as 
mentioned in the Guruparampara prabhávam.5 


The Concept of Ubhaya Vedanta 


One of the most important contributions of the Sri Vaisnava 
Acaryas is the establishment of the concept of Ubhaya Vedanta, 
i.e., the equal validity of both the Sanskrit śruti or revealed texts 
and the Tamil hymns of the A]vàrs, those who had immersed them- 
selves in God and his qualities. 


The history behind the concept of * Ubhaya-Vedànta ' is most 
significant tor it depicts the way in which the hymns of the Álvàrs 
came to be considered as Vedanta in Tamil. According to the 
Acárya Hrdayam, the Vedas as we know are śruti, i.e. what was 
heard or revealed, and anadi i.c., without beginning or authorship. 
They are the supreme authority. The Tarmil hymns are equally 
claimed to be “anādi” in the Sri Vaignava tradition. They have 
a * beginning *. adi, from the Alvars only in the sense that the latter 


5 Guruparampara Prabhavam—Arayirappati, page 120. 
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were the instruments through which the Supreme Lord, Narayana, 
revealed His will. He says that like ‘ $ruti" which was given by 
Lord to Brahma, Divya Prabhandhams were also given by Lord to 
the Alvars.6 Alvars started giving equal status to Tamil al ng with 
Sanskrit. For instance, Kulasekhara Alvar in his Perumáltirumoli 
refers to Lord as the northern Janguage, Sanskrit, and the poem 
of sweet joy in Tamil.’ 


Tirumankai Alvar in his Tirunetuntantakam describes the Lord as 
one who is in the form of the sound of Tamil, which has the power 
of exp<ession and who is in the form of the Sanskrit word, Vatacol. 
It is worthy of note here that the Alvar gives prime importance to 
Tamil which has felicity in expression and only refers later to 
Sanskrit without any qualifying epithet for the northern language. 
In the same stanza, Tirumankai Alvar calls the Lord as the mantra 
of Vedanta, denoting that all the Upanishads describe only Him. 
From this one can glean that the Alvar is attaching equal signifi- 
‘cance to Tamil, Sanskrit and Vedanta, who is God Himself, the 
primordia! cause of everything.? 


Maturakavi, a direct disciple of Satakopan, says about his 
ácàrya, as “He who composed the stanzas through which the 
inner meaning of the Veda of the great Vetiyars (Brahmins) is 


Acte ed in mr hanet 99 


* Ácárya hrdayam Cürnikai 41, 
» » 49. 
7 Antemilinpapavipai avvatamoli yai ppatTarfárkal. ....... 


(Perumá] tirumoli—1-4) 


3 intirarkum piramarkum mutalvaptapoai irunilam kal ti nir vin ptüam 
aintay i 
centifattatamliocai vatacollaki ticaināņkumāy tiüka| ñāyirāki 
antarattil tevarkkaum ariyalākā antanavai antaņparmāłțtu antivaitta 
mantirattai manirattal maravatu eprum valutiyél vaļlalām mațaneñcamē. 


(Tirunefunsantokam, 4) 


9 mikkavétiyar vétattiputporu] nipkappáti yenneficu| niputtináp 
takkacir catakopanep nampikku à| pukkakátal atimaip payapaoré. 


(Kanninunciruttampu, 9) 
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Maturakavi says that Satakopan has mercifully sung one 
thousand sweet hymns in Tamil, which would make happy the 
devotees, who forever engage themselves in praising the 
glory of the Lord.” 


Yamuna does not refer to Tiruvaymoli as Dravida Veda, but 
in Stotraratna he does pay homage to the feet of Vakulabharana, 
Nammá]vàr, whom he calls the first Ácárya (Stanza-5) Many of 
Yamuna’s ideas are parallel to those of the Alvars. It includes 
for instance, a direct translation from Kulasekhara in Stanza 26 
of Stotraratna™. 


Guruparampara recoids that as part of his temple reforms 
Ramànuja included the chanting of hymns of the Divya 
Prabandha.? The author of Acdrya Hrdayam has recorded that 
Rámánuja used to explain the Brahma-sütras with the aid of 
Tiruvàymo]i.? 


That the Divya Prabandhas had been accepted by Srivais- 
navas as equivalent to the Sanskrit Vedas as part of regular temple 
worship is evident from the reference to Nammá]var in the Stotras 


19 Aru]kohtátum ariyavar ippura 
arulipáp avvarumaraiyinporul 
arufkontu àyiram intami] patinap 
aru] katitir ivvulakinilmikkaté, 
(Kanninunciruttárpu, 8) 


N ar cipattàl ipratay akagritinum magravaltap aru] ninainte alumkulavi 
atuvé poprirunténé, 
(Kulacekara, Peruma]tirumo]i, 5 : I) 


rugà nirastopi Sifuh stanandhayah najatu matuh cernanau jibásati. 
(Yamuna, Stotraratna, sta, 26) 
12 Guruparampará prabhavam—pp. 181 ff. 


B Bhasyakarar itukofifu sūtra 
vyakhy&natika] oruüku vituvar. 


(Aaryahrdayam--cu-65) 
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of some of the direct disciples of Ramanuja, like Küresa and his 
son, Parasara Bhattar.™ 


14 (a) Traividya Vrdha jana mürdha vibhüganam yat 
Sampat ca sátvikajanasya Yadeva nityam. 
Yadva Saranyam Asaranya janasya pumsám 
Tat Samsrayéma Vakulabharapa anghriyugmam. 


(Srivaikuntha Stavam—2) 
Kuresa 


** Let us prostrate before the lotus feet of Nammelyar, the only 
refuge for even the indifferent and the uncared for. Bow 
before those feet which are simultaneously a unique treasure 
house for the Sattvikas and an incoparable jewel on their 
beads." 

(Stanza—2) 
(b) Baktiprabhava bhavadadbhu ta bhava 

Sandhuksita pranayasára rasougha purnah. 

Vedartharatna nidhih acyutadivya dhàmà 

Jiyat paratkusa pyodhirsima bhama. 

(Sri Vaikuntha Stavam—3) 
Kuresa 


** Hailto Nammalvar who competes with the ocean in his qualities 
of divine love: immeasurable is his love for the Lord, even 
as the full waters of the ocean. Variegated and most wonder- 
ful are the myriad moods of his love for Him (the Nava-rasas 
even əs the ocean contains unheard of treasures) Immortal 
Shall he be who is our and our Lord's pride of possession ’’. 


(Stanza—3) 


(c) Vakuladhara Sarasvati visakta Svararasa bhavayutasu kinnarisu. 
dravati drsadapi prasakta gánásu iha vanasaila tatisu Sundrasya. 
(Sundara bahustava—12) 
Kuresa 


The very stones melt, when kinnara maidens, who are endowed 
with perception of swara, rasa and bhava, sing the ** Saraswati 
of Vakuladhara '' (hymns of Nammalvar), from the valleys of 
* Sundara ' hill —{(Alakarmalai)’’. 


(d) Rsim jusamahe krsna trsnátatvam ivoditam. 
Sahasra sákhàm yodráksit drávidim braha Sanyanitam 
- (Sri rangarájastava—6 (Paráfara Bhaffar) 
** We bow before that saint Nammalvar who perceived the Brahma 
Samhita (Upanishad) in Tamil, baving a thousand branches 


and who is the very personification, as it were, of the thirst 
for Kisna." 
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Though Nathamuni and Alavandar were instrumental in 
introducing the chanting of the Divya Prabandham in Vaisnava 
temples, it was Ramanuja who systematised it and arranged for 
the chanting of hymns as an integral part of the temple 1itual. This 
is borne out by the inscriptions relating to the post-Ramanuja 
period. This is also known from the Koyil oluku, which is a 
recorded document on the Srirangam ‘emple routine from the 
time of Rámánuja. 


The concluding session in Srivaisnava daily or special worship, 
as in the case of a festival of the presiding deity or Alvar or Àcárya, 
has an important item called ‘ Càrrumurai ', which maiks the end 
of the recitation of the Divya Prabandham. After the recital of the 
last two verses of each work of the Alvar followed by two verses of 
Tiruppallantu, two verses are sung which m an the following: 
“May the divine command of the venerable Ramgnuja. grow 
stronger and stronger, with its powers unobstructed in all places 
and on all occasions and at all times. May the divine command of 
R4manuja shine forth every day and pervade all places, for it 
aims at the welfare of all the worlds. O Lord, please make 
the glory of Srirangam grow strong every day without any 
hindrance. 2° 


It may also be noted that Ràmánuja's systematisation of 
temple worship is adopted even in domestic worship, which is 
is followed by Carrumurai. Further, the influence of Ramanuja 


15 Divyaprabhandha recital in vaisnava Temples.—Dr. K. V. Raman 
(Srt Ramanuja Vàni—October 1979, pp. 33ff). 
16 Sarvadésa sadákálegu avyahata parákramá. 
ramanujarya divy&jfiyá vardhatám abbivardhatam. 


ramanujarya divyájityà prativasarm ujvalà. 
Digantavyapiniu bhüyat sahi lokahitaisini. 


(Srimanna Srirangasriyam anupadravé anudinam savardhaya) 
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can also be seen in the singing of the hymns of Alvars in marriage 
ceremonies and in obsequies.!? 


tz = = 
Sri Nammalvar 


Sri Nammá]vár was born at Tirukkurukür, also known as Alvar 
tirunakari, in the Vēlālar Community of fourth Varna. His 
parents Were Kāri and Utaiya Naükai. He was given the name, 
Maran by his parents. 


It is said that as soon as he was born, he was so absorbed in the 
contemplation of God that he would not eat or drink but soon took 
up residence under a tamarind tree and remained there. He 
radiated a saintly effulgence which could be seen from far and wide. 
In fact, Matua Kavi who was on tour in the North saw it and 
hastened to the South, following the direction of the effulgence. 
He reached the city of the Alvar and located the Tamarind tree 
under which Nammái]vár was seated. There the meeting took 
place between these two great souls, Nammálvàr and Matura Kavi, 
the latter himself one of the Alvars. Matura Kavi saw with wonder 
that Namméalvar did not take any food or water and would also 
not talk to anybody. He put the question to him: “A little 
thing born in a dead body, what will it eat and where will it live? ” 
Nammálvàr replied: “ It will eat that and lie there.” Matura 
Kavi realised that Nammélvar meant that though the body is a 
dead thing and soul infinitely small, it had the capacity to stay in 
the body and live on it. By this Nammá]vàr sought also to convey 


Y The ten stanzas of *' Nácciyàr Tirumo]i"' beginning witb '' Várana- 
māyiram **, where Anta] dreams of her marriage with Lord Narayana, 
are usually sung during the weddings of the scuth Indian 
Sri Vaisnavite community. This may well be taken as an index of 
the deep penetrative influence of the hymns of Alvars on the social 
life of the Sri Vaisnava Community. 


Before the commencement of funeral ceremonies in (case of death to 
the members of) the Sri Vaisnava community when the dead body 
(préta) is washed and the caste mark applied, at least a hundred stanzas 
of Nammáivár aie chanted. This is done as if to indicate the long- 
ing of the individual soul to reacb the lotus feet of the 
Lord. Similarly, at the conclusion of the ceremonies on the 13th 
day, thousand hymns of Nammálvár (i.e. Tiruváymo]i) are chanted 
to signify the liberation of the soul. 
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that emancipated souls, though finite and small, dwell in God and 
God is their food, wealth, mind, wisdom, bliss and everything. 
He himself has spoken of service of God as the greatest gift of God, 
exceeding even the matter of liberation from the cycle of births. 
The teachings of Nammalvar are said to be capable of liberating 
anyone. His influence on the course of religious history was 
enormous. 


The place of Nammálvàr in Sri vaignavism can be gauged from 
the fact that he is held to be the most important among the Alvars. 
When one considers that he was of the fourth varna, one can under- 
stand the height to which a person can rise by the love of God. 
His very name, Nammálvàr, our Alvar, shows the esteem and 
affection in which he is held in the Srivaigpva community. He is 
also known as Satakopa, which is a symbol representing the Lord's 
feet are placed on the devotee's head in reverential worship. 
He himself had stated: " By becoming servants of the Lord, 
we have verily become, as it were, His sacred sandals" (Tiruvantáti- 
31) Besides Tiruvaymoli, his other works are: Tiruviruttam, 
Tiruvaciriyam and Periya Tiruvantati. 


Matura Kavi Alvar 

The meeting of Matura Kavi and Nammálvàr has already been 
described. Nammálvàr's statement that he was enjoying God, as 
his food and resting in God made Matura Kavi realise the profound 
truth in it; then and there he chose Nammálvàr as his ácàrya. 
He learncd all the hymns of the great saint and followed the method 
of bhakti and prapatti scrupulously. The traditional accounts 
include him among the Alvirs, though with a difference. While 
all other Alvars enjoyed the mystic vision of God and His infinite 
auspicious attributes, Matura Kavi sang about the glory of Nammál- 
var alone in his only composition. It is called ‘ Kapninup 
Ciruttàmpu' in which he sings the praise of Nammá]vàr or Sata- 
kópan. The fact that he has been elevated on the strength of this 
only work, demonstrates the significance of the deep devotion to 
Acaryas. 


Status of Devotees 


Vedanta Desika in the Chapter ‘Prabhava Vyavasthadhikara’ of 
his work * Rahasya Traya Sara’ discusses elaborately on devotees 


xvi Introduction 


born in a lower varna. He refers to the Puranas wherein it has 
been stated that a devotee, even though of a lower varna, is 
superior to one of a higher varna who is not a devotee. 


Vedanta Desika held firm views on varnas and the Varnasrama 
Dharma. According to him a person born in a lower varna and 
who is a devotee of Lord Visnu is venerable! This veneration does 
not make the devotee get the socia! status of a higher varna.. To 
establish this, Vedanta Desika has mentioned the simile of the 
Surabhi, Kamadhenu, which furnishes all that people desire, but 
is still a cow. The same thing applies to the Bhagavata, who 
should be venerated but who cannot change his varna. 


Vedanta Desika discusses about this elaborately in this chapter 
and cites the cases of Vyadha and Tulàdhara. These two, though 
born in a lower Varna and thus ineligible to study the Vedas or 
teach them, were still able to clarify the doubts of the Brahmins 
who approached them for clarification on points in the Vedas. 
Desika says that they were like guides who direct travellers who had 
strayed into the forest. Vyadha and Tulàdhara were important 
only for guidance but could not became members of a higher 
Varna. As regards Alvars, according to Vedanta Desika, they were 
of a special category and could not be classified with mortals. In 
his Guru Paramparasaram, he calls the ten Alvars as the Navina 
Dasávatara, or the new ten incarnations of this Lord. 


While discussing the question of Nammalvar’s birth, Alakiva 
Manava'a Perumal Náyanár in his Àcárya Hrdayamit compares 
to that of Sri Krsna and Krsna Dvaipayana, Vyasa, but with a 
difference. Sri Krsna was born in prison in Matura and was brought 
up by his foster-mother, Yasoda in Gokulam. Vy4sa was born to 
Machcha Gandbi and was also not brought up by her. But Nam- 
malvar was born in Tirukurukür. and brought up by his parents. 
The places of birth of Sri Krsna, Vyasa and Namméalvar are also 
significant. Sri Krsna was born in prison and Vyasa on the sea- 
shore whereas Nammalvar was born in a town in a fertile region 
on the bank of river Tam‘raparani. 


According to the author of Acarya Hrdayam, the principles of 
Varņāśrama Dharma cannot be applied to the devotees of the Lord, 
Those who do so are ignorant and wallowing in darkness. Further 
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he cites the cases of Tiruppanalvar, Tirukacci Nampi and Kurumpu 
Arutta Nampi, who were born in lower Varnas. He also compares 
Nammá]vàr's case to that of Varahavatara and Krsnavatára. In 
Varahavatara, the Lord incarnated as a boar to redáeem the earth. 
In Krsnavatara, the Lord was born among the cow-herds to uplift 
them. In the same way Nammá]vàr was born in a lower varna to 
uplift mankind. 


From the above, it will be seen that these two ácáryas approach 
the matter of Nammálvàr's birth in a lower varna from different 
angles. Vedanta Desika says that the matter of birth in a lower 
Varna should not be taken into account in the case of Alvars. 
Alakiya Manavala Perumal Nàyanár, a younger contemporary of 
Vedanta Desika says that Nammalvar was born in low varna 
purposely to uplift mankind, just as in the case of Krsnavatara and 
Varahavatara. 


Commentaries on Tiruvaymoli 


Upto the time of Rámànuja, devotees and disciples learned the 
subtlety and meanings of Tiruvàymo]i only by word of mouth, in 
a continuous Acdrya-Sisya tradition. The first recorded commen- 
tary on Tiruvàymoli was by Tirukkurukai Pirán Pillàp, a disciple 
of Ramanuja, who wrote it as per the instruction of his preceptor. 
l was called Arayirappati. (Six thousand ‘Pati’s, A pati con- 
sists of 32 letters.) In fact all the five important commentaries on 
Tiruvaymofi, so far have this suffix ‘ pati ° added on to their titles). 
The other commentaries are briefly described below: 


Onpatinayirappati. This was written by Nafíciyar who learned 
Tiruvàymoli from his ácárya, Parasara Bhattar. This is more 
elaborate than Arayirappati. In this, Nanciyar stresses the impor- 
tance of the Tamil language as a vehicle for spiritual revelation. 
Nafciyar's contribution to Sri Vaisnavism is important. 


Paüngr Ayirappati. The author of this commentary is Vàti 
Keari Alakiya Mafavàla De'ikara disciple of Periya vaccan 
Pillai Almost illiterate in the beginning, he had the good fortune 
to be blessed with the grace of his preceptor and became erudite 
and wiote many scholarly treatises, including this commentary. 
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Irupattinalayirappati. This commentary is written by Periya 
Vaccan Pillai, a disciple of Nampillai. Periya Vaccan Pillai’s 
contribution to tbe Manipravala Literature is significant. Because 
of his methodical and systematic approach in his treaties, he was 
given the title * Vyakhánacakravartin °, emperor of commentators. 


Moppattiarayirappati. Of all the commentaries of Tiruvaymoli, 
that have gained prominence so far, this is considered to be the mott 
exhaustive. This is also known as * ITU’ and is held in high esteem 
by Srivaignavites. The author of this commentary was Vatakku 
Tiruviti Pillai, another disciple of Nampillai. This is supposed 
to have been recorded after listening to the discourses of Nampillai. 
This work is accepted as a scripture by all Tenkalai Sri vaigpavas and 
the followers of Ahobila Mutt of the Vatakalai tradition. 
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TANIYAN 


(1) [*Invocation by Sriman Nathamuni] 


Bhaktamgtath vigvajana anumodanam 
Sarvirthadem Sri Sathakopa Vaigmayath 
Sahasra gakhopanisad samagamarh 
Namamyaham dràvida Veda Sagaram. 


Translation 


Worship do I the Ocean of Tamil Vedas, 

The aggregate of the Upanigads, having thousands of 
branches, spelt out by Sathakopa, 

The ambrosia for God-lovers, 

Which regales all alike [the denizens of the Universe as 
well as the Supreme Lord, the granter of all felicities] 


Note 


Tiruvaymoji is likened to an ocean. Once upon a time, 
the ocean was churned and the ambrosia, that came up, 
was offered to the Devas, the Lord’s devotees. Likewise, 
Tiruvàymo]i feeds the devotees with the nectarean sweet- 
ness of its contents. Again, the ocean delights the 
beholders, one and all, any length of time. Similarly, 
Tiruvàymoli, the ‘Dravida Veda Sagarath’, regales one 
and all in the whole Universe, from the Supreme Lord 
downwards, without satiety. 


* Invocations (Taniyan) (1) to (6) comprising one Sanskrit Sloka and 
five Tamil verses, composed by the devotees of Saint Nammalvar, do not 
form part of the Text of Tiruvaymoli, as such, but are, as a rule, recited at 
the commencement of the chanting of Tiruvaymoli. 


xxii Taniyan 
(2) [Invocation by Iévaramuni] 


Tiruvaluti natenram Tenkurukürenrum 
Maruvigiya vanporunaleprum — arumaraikal 
Antáti ceytánatiyinaiyé eppolutum 

Cintiyày neficé telintu. 


Translation 

My mind! thou shalt, for ever, contemplate, as your sole 
refuge, 

The feet of the one [Saint Nammélvar], who rendered the 
abstruse Sanskrit Veda, in lucid Tamil verses, 

Skilfully composed, adoring, as well, his birthplace, namely, 

Tenkurukür, in the region called Tiruvaluti and the exhi- 
larating river Támrapargi on whose bank it stands. 


(3) [Invocation by Cottainampi] 


Manattálum vayalum vankurukir pénum 
Inatt&raiyallatiraiticén — tapattálum 
Étum kuraivilén — Entai Catakópan 
Pàtaüka] yamutaiya parru. 


Translation 
Leaning, as I do, on the feet of Sathakopa, my Sire, 
I am above wants; I shall adore none 
But those whose mind and mouth venerate Tirunakari, 
His birth place. 


(4) [Invocation by Anantalvan] 


Éynta peruükirtti yirimanuca munitan 

Vaynta malarppatam vanaükukinrén — ayntaperum 
Cirár Cataképan Centamilvétam tarikkum 

Péráta ullam pera. 


Taniyan xxiii 
Translation 
I adore the comely feet of Saint Ràmànuja of unrivalled 
fame, 
So as to acquire a mind which shall stand rivetted to the 
Chaste Tamil Vedas, 
Yielded by Cataképan, the repository of all auspicious 
qualities, 
Absolutely free from all blemishes. 


(5) and (6) [Invocation by Sri Paraéara Bhattar] 


Vantikalum cdlai matilarankar vanpuka]mél 
Anta tami] maraikalàyiramum — Tnra 
Mutaltày Catakópan — moympal valfartta 
Itattày Iramanucap. 


Translation 

Catakopan was the mother, who yielded the Tamil Vedas, 
in a thousand stanzas, extolling the glory of Arankar 
(Lord Ratganatha), Enshrined in the walled city of 
Sriraigam, surrounded by luxurious orchards; 

Ramanuja is, however, the beneficent foster-mother, 

Who sedulously nurtured these songs and made them 
flourish in our midst. 


Mikkavirai nilaiyum meyyamuyir nilaiyum 
Takkaneriyum tataiyaki — tokkiyalum 
Ujvinaiyum valvinaiyum Otum Kurukaiyar Kén 
Yalinicai vétattiyal. 


"Translation 


The tuneful songs of Tiruvàymoli of Vedic excellence, 

Composed by Nammá]vár, the chieftain of Kurukür, 

Elucidate the nature of the Supreme Lord. 

The nature of the eternal soul (Jtvà), the means for attaining 
the Lord, 

The end or the final goal and the impediments thereto. 


aviv Taniyan 


Noto 


These five topics dealt with in Tirumantra, (Aum Namo 
Náràyanàya) are elaborated upon, time and again, in 
Tiruvàymoli. The Lord is Supieme, the individual souls are 
His sole servitors, loving surrender unto His Sweet grace, 
the sole means of attaining Him, the deceitful knowledge, 
resulting in the individual soul straying away into the 
domain of sensual pleasures through the media of the foul 
bodies, constitutes the impediment to the attainment of the 
Lord, service to the Lord, without break or blemish, 
is the ultimate goal. 


VOLUME I 


First Centum— First Tiruvaymoli (1-1) 
(Uyarva ara Uyar Nalam) 
Note 


This work comprisesten centums, or hundred decades, each 
of which is called a * Tiruváymo]i °, which means ‘ Inspired 
utterance ’ as well as * Divnie speech’, the speech from the 
holy mouth ofthe Saint. Thisisa skilled poetic composition 
in which each stanza begins with the closing word of the 
previous stanza or the phonetic sound thereof. Unlike the 
other hymns of the ‘Divya Prabandha’, Tiruváymo]i is 
accorded the special status of being chanted only inside the 
temples or at homes when the Deity is seated for congre- 
gational worship, and not when the Deity is taken out in the 
streets in ceremonial procession. 


Preamble 


In the opening song, the Saint exhorts his chastened mund to 
adore the dazzling, distress-dispelling feet of the Lord, the Supreme 
Benefactor, and attain salvation. Right at the very start, and that 
too in the opening line itself, the Alvar characterises God as one 
with perfections, all of the nature of bliss and love, the natural 
repository of innumerable auspicious traits of unlimited dimen- 
sions and thus easily scores over the ‘ Upanigad *, which made a 
futile attempt to gauge the immeasurable bliss of the Supreme 
Lord and had to acknowledge defeat.* 


Such a beginning is the natural corollary to the manner 
in which the Lord captivated the Alvar. It was by exhibiting 
His innumerable auspicious qualities that the Lord attracted 

? Yato vico nivartante aprüpya manasásaha. 
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the Alvar, and therefore 1t was that he began with an ardent ado- 
ration of those very qualities, literally strangling those philoso- 
phising on a God devoid of form, attributes etc. as the illustrious 
Kiirattalvan would put it. Exulting over the fect that we have, 
on Saint Nammá]vàr's authority, a God of attributes, which cught 
to silence all those who philosophice on a God devoid of attributes, 
Kürattà]jvàn would say Visnupurana (VI-5-84) corroborates this: 
it says the Lord is the essence possessing all blissful perfections. 
Does not Karna say, in the Bhigmaparva of the Mahabharata, that 
even if all the worlds were assembled together and they were all 
to praise the perfections of the great victorious Vignu (born as 
Krsna, son of Vasudéva, bearing the discus, conch and sword) for 
millions of years it would not be exhaustive ? Did not Tara tell 
Vali, her husband, that, in Rama, the noblest glories meet? Again, 
did not the subjects, assembled in King Dzéaratha's court, proclaim 
that in all the earth none possessed the excellence of Rama who, 
richly blest with graces, was to their hearts very dear? Im the 
eleventh verse of his * Stotra Ratna’, Saint Yamuna describes the 
Lord as one possessing an infinitude of super-excellent, auspicious 
perfections, conformable to His divire character ". 


It may, however, be questioned how the Alvar relegated him- 
self to the lower order of submission to the Lord through an appre- 
ciation of His auspicious traits instead of being automatically linked 
up with the Lord by virtue of the inherent trait (Segatva or ser- 
vitude) of the Individual Soul, as His eternal servant. Actually, it 
is not a case of relegation, as such, and it has to be taken that alf 
the noblest qualities that converge in the Lord constitute yet 
another tangible source of attracticn for the individual soul. That 
there has been no departure from the basic stand of Master-servant 
relationship between the Lord and the Alvar is brought out clearly 
in the fifth centum, third Tiruvaymcli, fifth stanza (irdicated here 
and elsewhere by the notation V-3-5). There, in a moment of 
desolation caused by the snapping of his communicn with the 
Lord, Nammáà]vàr bitterly reproaches the Lord as extremely selfish, 
unsympathetic, elusive, time-serving, deceitful, unfathemable etc. 
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and yet he finds his ‘tyrannical’ mind clinging to the Lord, as the 
Sole Refuge, under all circumstances. The examples of Laksmena 
and Sita can also be brought in here, to clarify the stezd of the 
Alvar. According to his own admission to Hanuman when 
Lakgmana first met him in the mountain slcpe of RSyamükha 
parvata,* Laksmana was enthralled into serving Sri Rama and 
following him, even in exile, by the latter’s sweet qualities. This 
does not, however, detract from Laksmzna’s basic stance. Being 
an incarnation of Adige$a (first servant), Laksrrana was devoted 
to Rama, right from the cradle. 


And in the above context, Lakgmana merely adduced yet 
another consideration for his ccnstant atterdence on Rama. Ser- 
vice unto the Lord by virtue of the essenticl nature of the individual 
soul (Sesatva), not conditioned by any extranecus consideraticn or 
induccments is, no doubt, of primary importerce ard all else is 
relegated to a secondary place. At the same time, it has to be 
noted that the Lord and His excellence can never remain apart. 
Felicitating Sita on her fidelity to her husband (givirg up the Palace 
and all its wealth and relatives and following Rama into exile), 
Anasüyà Dévi, wife of Sage Atri, exhorted that the husband needs 
to be venerated as God Himself, be he in town or wood, well or ill. 
Swayed by modesty, the bashful Sita stocd with down-cast eyes and 
spoke out: “ My love for Rama is spontaneous and yet, pecple are 
likely to construe that I love him because of his excellence, both 
physical and mental. It is indeed difficult for me to prove that my 
fidelity to Rama has no strings attached to it and stands by itself 
without any external provocation or inducements, as Rama and his 
excellence can never remain apart. My fidelity will remain con- 
stant even if he were the exact reverse of what he is’’. 


The philosophy of * Tattva ’ (truth), ‘ Hita ° (Path) and ‘ Puru- 
gartha’ (goal), elucidated in this work, is presented in a summarised 


* “ Ahamasy4varo bhrátá gupair dásyarh up4gatah ". 
t Balyat prabrti susnigdha. 
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form, in the opening stanza itself, by indicating that ‘ Tirumàl ^ 
(Mahavisnu) is the Supreme Lord, worshipping His lustrous feet, the 
Supreme path, and attainment of those very feet, through His 
redemptive grace, the highest goal. What a grand start, going 
straight to the subject on hand! Of the five-fold manifestations of 
God, namely, ‘Para’, Vyūha ^, ‘ Vibhava’, ‘Antaryami’ and 
Areca ’, this decad deals with the * Para ’ or the transcendental Form 
of the Lord and the cognate activities.* 


* Actually, the first two decads of this great work embrace all that 
has been said in all the four cantos of the ‘Brahma Sitras’, (the 
Mimámsaka Sastra, already referred to in the Introduction), elucidated 
in Sri RamAnyja’s Sri Bhasya. The first six songs of the first decad cover the 
first Adhydya of the Brahma sütras, the next five songs of that decad convey 
the contents of the second Adhyáya of the Sütras, the first eight songs of the 
second decad (Vitumip) embrace the third Adhyáya of the sütras and the next 
three songs of that decad summarise the fourth and the last canto of the Sütras. 
Again, decads three to hundred of Tíruvaymo]i only elaborate what is already 
set out in the first two decads. 


BOOK I 
First Centum—First Decad 


Uyarvu ara uyar nalam Utaiyavan evan? avap, 

Mayarvü ara mati-nalam arulinan evan? avap, 

Ayarva arum amararka] atipati evan? avan 

Tuyar aru cutar-ati tolutu elu en manané. (I-1-1) 


Translation 


My mind, lift yourself up to the dazzling, distress-dispelling 
feet of the One, who is the Lord of tbe ever alert Eternal Heroes, 
who is the natural repository of super-excellent traits which cut 
out all fatigue, and who unto me vouchsafed wisdom-love, ridding 
me of ignorance, leaving no trace of it behind. 


Notes 


(i) Distress-dispelling feet: Tradition has it that this has a 
pointed reference to the comely feet of Lord Devarája, 
enshrined in $ri Hasti Sailam (Káficipuram). Whereas 
all the other Acaryas before Sri Ramanuja interpreted 
this phrase as ‘‘ The feet that relieve the distress of the 
yearning votaries ”, Sri RamAnuja held that the Lord's 
feet relieve His own erstwhile distress over the sad plight 
of His subjects, sunk deep in the miserable mire of 
‘Samsara’, the dreadful cycle of birth and death, 
after relieving the distress of the latter. 


(ii) Eternal Heroes: The ‘Nitya Süris', Ananta, Garuda, 
Visvaksena and other celestials, ever alert in the Lord's 
intimate service in Yonder Heavens, and ever free, in 
the sense that they never passed through the gruelling 
mill of * Samsare’ the cycle of birth and death. 


(iii) * Matinalam* in the original text means ‘ wisdom-love ’ 
which can be expanded as follows: 


(a) God granted me ‘wisdom’ as well as ‘love’.* 


* Bhakti rOpipanna Jaana or intellectual love of God. ~ 
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(b) The second interpretation ascribed to Sri Parásara 
Bhattar is: ** God gave me loving wisdom or 
wisdom partaking of the nature of love to 
God, vigorous from the very root like the 
* Karunkali’? (a heavy wood-Acasia catechu). 
Whereas, in the case of others, love of God 
1$ a growth from acts of virtue, in the case 
of the Alvars, such love was induced in 
them by God's spontaneous grace, and love 
to God, in this context, is none other than 
the heart and mind, perfectly blended and 
attuned to the loving service of God. 


(c) Queried whether Nammá]vár was one charac- 
terised by love to God (bhakti) or characterised 
by surrender to the will of God (prapatti), 
the great preceptor, Empàr, replied that the 
Saint had surrendered his will entirely to God 
and that love to God, in his case, was merely a 
habit by which he sustained himself, very 
different from the generality of us, who, while 
ostensibly resigned to His will, seek employ- 
ment, too, for obtaining focd, etc. In the 
Saint’s case, Lord Krsna was unto him every- 
thing—food, drink and every other luxury. 


(iv) Rid of ignorance: Clear-cut knowledge, absolutely free 
from non-apprehension (ajfidna) or the error of mis- 
taking the body for the soul, wrong apprehension 
(anyatha-jHRána) or the error of owing allegiance to 
other than the Supreme Lord (minor deities) and 
* viparita-jiidna’ ^ (mis-apprehension or inverted 
apprehension), the error of thinking that the indi- 
vidual soul is the independent master and can 
enjoy itself (like the kaivalya class) whereas it is 
the sole servitor of the Lord, in whom vests 
the inviolable right to enjoy the former—such 
blemishless knowledge was dowered on the saint by 
the Lord’s free Grace—an act of Grace galore! 
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Manan-akam malam ara malarmicai e]utarum 
Manan-uparvu alavu ilan, pogi-unarvuavai ilan, 

[nan upar, mulu nalam, etir nikal kalivipum 

[nan ilan, enan uyir, mikunarai ilané. (1-122) 


Translation 


The Supreme Lord, peerless at all times, past, present and 
future, the embodiment of bliss and knowledge in their perfection, 
much beyond the grasp of the senses, outside the ken of compre- 
hension of even the thoroughly cleansed mind of the Yogi, He is 
my good soul. O my mind, lift yourself up to the dazzling, dist- 
ress-dispelling feet of such a Great One. 


Notes 


(i) In the first stanza, it was said that there was none above 
the Lord. The doubt might, however, arise whether 
He has any equal and now it is declared that He has 
no equal either. 


(ii) It might sound strange that the Lord is beyond the com- 
prehension of even the ‘Yogi’, with a thoroughly 
cleansed mind; the fact is, even he can comprehend 
Him only as infinite and immeasurable, free from the 
limiting adjuncts of the other two entities (Tattvas), 
namely, ‘Jiva?’ (individual soul or ‘cit’, that which 
perceives) and matter (‘acit’, that which does not 
perceive). 


Ilan atu, utaiyan itu: ena ninaivu ariyavan; 

Nilapitai vicumpitai uruvinan, aruvinan; 

Pulanotu pulan alan, olivu ilan; paranta an 

Nalan ufai oruvanai nanukinam nàm&. (1-1-3) 


Translation 


Could He be said to possess that one and not this other thing? 
No, He pervades, without intermission, the entire Universe, the 
region high up as well as those below the earth at all times; He 
abides in all non-gentient things (matter), having form and size 
as well as the formless sentient beings within them all (individual 
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souls), and He is yet beyond the grasp of the senses. Blessed are 
we to have attained Him of peerless glory! 


Notes 


(i) The Lord was revealed in the first stanza, in His trans- 
cendental glory in the High Heavens and He is now 
described as the all-pervasive Internal Controller, 
dwelling in the heart of every one, even on this side of 
heaven, the land of dark nescience, for the sustenance of 
His ‘ lila-vibhüti^ or the sportive universe. 


(ii) Notwithstanding the king's sovereignty over the entire 
land, he and his royal consorts lovingly reise orchards 
and flower gardens as a matter of recreation, and tend 
them with special care. The sportive universe (Mla 
vibhiiti) is a similar creation of the Lord, raised and 
retained at His volition. 


Nám avan ivan uvan, ava] ival uval eval, 

Tam avar ivar uvar, atu itu utu etu, 

Vim avai ivai uvai, avai nalam, tinku avai, 

Am avai, ayavai, ayninga avaré. (I-1-4) 


Translation 


We, the masculine beings over here, as well as those at a dis- 
tance, near at hand and in between, the feminine species similarly 
Situated, all things collectively seen here, there and everywhere, 
what can be individually pointed out as this, that and the other, 
the non-sentient things, good, bad, perishable and imperishable, 
things that were, are and will be, all these subsist in Him. (In 
other words, all these are sustained, directed and controlled 
by him). 


Avaravar tamatamatu agivu ari vakaivakai 

Avaravar iraiyavar ena ati ataivarkal; 

Avaravar ipaiyavar kuraivu ilar; Jzaiyavar 

Avaravar vitivali ataiya nintanaré. (-I-5) 


Translation 


Different grades of people, with varying degrees of spiritual 
knowledge and calibre, seek favours from minor deities (Agni, 
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Indra etc.) whom they propitiate as their God. If those deities, in 
turn, bestow the boons sought by their votaries, to the extent 
deserved by them, it is only through the grace of the Supreme Lord, 
(Sriman Narayana) who stays inside these deities (as their internal 
controller) and maintains them. 


Notes 
(1) The s4stras proclaim that the Supreme Lord (purugóttama) 
alone is the granter of all felicities and destroyer of all 
evils.* 


(11) But for the influx of the requisite power from the Supreme 
Lord, which maintains the minor deities in their res- 
pective positions of authority, the minor deities, by 
themselves, would be incapable of extending favours to 
their votaries and vouch-safing protection to them; if 
they did, all by themselves, it would indeed be just 
as miraculous as the earthen elephants and horses, 
stationed in battle array, in the precincts of the petty 
pagodas of demi-gods (Sasthd), on the outskirts of 
villages and towns, actually gcing to battle—a veritable 
impossibility! 


Ninganar iruntanar kitantanar tirintapar, 

Ninrilar iruntilar kitantilar tirintilar, 

Enrum ór iyalvinar ena ninaivu ariyavar; 

Enrum ór iyalvotu ninra em titaré. (I-1—6) 


Translation 


We have it on the firm authority of the Vedás, that it is our 
Supreme Lord, who controls and sustains the different postures of 
standing, sitting, lying and wandering about, of one and all, as 
well as their abstinance therefrom, Himself being immutable 
(undergoing no change whatsoever) and yet beyond specific scru- 
tiny and comprehension. 


“Na sampadam samabare vibhatám vinivartane, samartho dhrióyate 
Kadscit tam vind Purvottamam.” 
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Notes 
(i) In stanzas 4 and 5, the Supreme Lord was shown to 
be the Sole "Architect and Sustainer of the created 
world of differences (lila vibhüti) and now, in this 
stanza, He is declared to be the cause of motion as well 
as rest- * pravrtti ' as wellas * nivrtti ". 


(ii) To a poser whether God, on Whom all our actions or 
motions are said to be dependent, is again required 
to bring our activity to rest, Empar replied in the 
affirmative and brought home the point by citing the 
example of sage Viívàmitra, who had pushed King 
* Tri$anku ', bodily, on to Svarga, arresting his fall 
therefrom and making him stay mid-way in the 
process. 


Tita vicumpu, eri, vali nir, nilam ivaimicaip 

Patar poru} mujuvatum ay, avai avaitorum 

Utal micai uyir enak karantu, ehkum parantulan: 

Cutar miku curutiyul ivai unta curapé. (I-1-7) 


Translation 

The Supreme Lord, enshrined in the shining éruti (scriptures- 
Vedas) is the Material cause of the basic elements of * akafa" 
(ether), air, fire, water and earth, which combined to usher in the 
worlds, with a vast variety of colours and forms; He pervades them 
all, in and out, like unto the soul inside the body and remains 
invisible; He contains them all inside His stomach (during the 
period of deluge). 


Note 


The preceding stanzas, which declare that God is all-in-all, 
might smack of monistic philosophy, making it out that 
God is the one and only entity from whom all things ema- 
nated, which are thus merely His manifestations. Now it 
is clarified that the Lord is apart from the non-sentient things 
and sentient beings and enters them all as * Antaryàmin ’ 
(Internal Controller), like unto the soul inside the body, an 
enunciation based on no less than the authority of the 
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scintillating Vedas. 
philosophy). v 
S STIS: 
Curar apivu-aru nilai vin mÙ 
Varan mutalay, avai muļutu unta paraparan 

Puram oru münru erittu, amararkkum ariviyantu, 

Aran ayap ena, ulaku alittu amaittu ulané. (1-1—8) 


"Translation 


The Supreme Lord is beyond the comprehension of even 
Brahma and other Curar (Devas); He is the material cause of the 
primordial matter, the other elements and all that exist, and safe- 
guards them all inside His Stomach during the period of deluge; 
He is the one who (functioning through Siva) destroyed the three 
unique flying citadels. He is the propagator of knowledge to the 
Amarar (Devas) through Brahma; He creates the worlds and 
dissolves them through Ayen (Brahma) and Aran (Siva) standing 
within them (as their Inner Self). 


Note 


It has been made out in the preceding stanzas that (1) Lord 
Mahávignu is the Supreme Lord, proclaimed, as such, by 
the Vedas and (2) He is the Soul of all that exist, controls 
their creation, sustentation and dissolution. AN these might 
appear to be one-sided, displaying a marked partiality for 
Mabhàvignu, ignoring the claims of the Stalwarts like Brahma, 
Rudra and other powerful Devas, who have to their credit 
several achievements, such as creaticn of the worlds 
and dissolution thereof, destruction of the flying citadels 
of the three tough demons, etc. By way of dispelling the 
superficial belief and knowledge that Mabavignu is but a 
co-functionary, on a par with Brahma and Rudra, that 
Mahavisnu has the limited function of sustentation only, 
while the other two are the sole monarchs of their respective 
fields of creation and dissolution, it is now stated that all 
the three functions vest in Mahavignu alene, who gets 
them discharged through the apprepriate authority. §veta- 
fvatàropanigad clarifies that Brahma emerged frem tbe 
lotus flower that blossomed on the stalk sprouting from 
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Translation 
Be it said (as the theists say), ‘‘ He is," or (as the atheists say) 
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Mahavisnu’s navel and was imparted by Him, the requisite 
knowledge of the Védas to carry on the work of creation and 
disseminate the Védàs to others. As regards the function 
of dissolution, Rudra and Yama have their own limitations 
which Mahávignu transcends as their Inner Self, sustaining, 
directing and controlling them all. 


Ulan enil ulan, avan uruvam iv uruvukal; 
Ulan alan enil, avan aruvam iv aruvukal; 
Ulan ena, ilan ena, ivai kunam utaimaiyil, 
Ulan iru takaimaiyotu, olivu ilan paranté. (I-1—-9) 


“ He is not”, (both ways) His existence is established. He exists, 
at all times and in all places together with the aggregate of the 
formless sentient beings and the non-sentient things with shape 
and size, both in the gross state (embodied and therefore visible) 
and in the subtle state (disembodied and therefore objectively 
imperceptible). 


Notes 
(i) The theists (Vaidikas) are those who subscribe to the 


authority of the Védas; 


(ii) The atheists (Nàstikas) are thosc who deny the existence 


of God. Denial can and ought to be only with respect 
to a thing, which forms the subject of such denial. That 
thing should be there, at least notionally, as ‘ nothing `, 
as such, does not warrant denial, rather needs no denial. 
Thus, this stanza cuts across the exponents of ‘ Sunya 
Vada ` or the doctrine of nothingness. The Upanisadic 
text ‘asat vá idamagra Asith’ refers to the invisible 
subtle state (too subtle to be visible), when this world 
which forms Brahman’s body was gradually reabsorbed 
into Brahman, each constituent element being refunded 
into its immediate cause. The word ‘asat’ italicized 
in the text, does not connote a state of nothingness or 
non-existence but the ‘subtle’ state as distinguished 
from the gross or visible, manifest state. 
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Paranta tan paravaiyu] nirtotum parantulan 

Paranta antam itu ena: nilam vicumpu olivu arak 

Karanta cil itantorum itam tikal porultorum 

Karantu, ebkum parantulan; ivai unta karané. (1-1-10) 


Translation 


The Lord pervades every little bit of the oceanic waters, cool 
and sprawling (and yet does not feel cramped but, on the other 
hand), He feels as easy there as in the expansive world outside. 
Either on earth or the upper regions (in the whole universe) there 
is no place where He is not immanent, dwelling, as He does secretly, 
in the heart of all things and being however minute, and in all places 
(imperceptible to the things and beings pervaded by Him ever 
firm and eternal). Hc ıs the Lord, who contains them all within 
Himself, during the pericd of deluge (in the state of dissolution). 


Notes 


(i) The Individual Soul, of the size of a minute speck, pervades 
the body it gets into, only by dint of its attributive 
consciousness; in the very nature of things, it cannot be 
co-extensive and co-expansive with the bedy it occupies, 
like God, who is omnipresent, not being conditioned 
by any limiting adjuncts of the other two entities, 
namely, spirit (Jiva) and matter. 


(ii) The doubt as to how the Lord can pervade the inside out 
of the Individual Soul, of the size of a mere speck (sub- 
atomic) gets automatically resolved, seeing that the 
Lord, in but a juvenile form, contains all the worlds 
during the period of deluge—if the golden stomach, 
which devoured all the butter stored up by the damsels 
in the pastoral village of Gokul, could contain within it 
all the worlds as well, why should one doubt the Lord’s 
power of pervasion of the minutest of things, both in 
and out? 


Kara vicumpu, eri, vali, nir, nilam: ivaimicai 

Varan-navil, tial, vali, ali, porai ayninra 

Paran atimél kurukürc catakópan col 

Niral-nirai àyirattu ivai pattum vité. (I-1-11) 
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Translation 


The foregoing ten stanzas, out of the thousand, rich alike 
in sound and substance (matter and manner of expression), sung by 
Cataképap of Kurukür, in adoration of the Glorious Feet of the 
Supreme Lord, the great Contriver and Controller of the five ele- 
ments, the spatial ether, air, fire, water and earth, with their 
respective basic qualities cf sound, force, heat, chillness and en- 
durance, shall lead (the chanters on) to * Mókga' (final emanci- 
pation from the bondage of ‘ Samsara ', the terrific cycle of birth 
and death). 


Notes 


(i) This sets the pattern of the entire work, the last stanza 
of each decad indicating the benefits accruing to one 
who chants the songs in the decad and/or learns the 
meanings thereof. One might wonder how the Saint 
could refer to the size of the work, as comprising 
thousand stanzas right at the start. Well, there are two 
ways of looking at it, namely, 


(a) as one whose knowledge was fully inspired 
by God, he knew that he would reel off a 
thousand stanzas; and 


(b) the poet could not sustain himself except by 
singing a thousand songs in adoration 
of the Lord, and thus it was a matter 
already contemplated by him, a resolu- 
ion, as it were, to sing as many songs. 


(ii) Summing up, in this stanza, the decad as a whole, the 
Saint has made it abundantly clear that our salvation 
lies in seeking refuge at the Lord's Feet, the path of 
loving surrender to God being the central theme of 
the whole work, otherwise known as ‘ Dirgha Sarm- 
gati’. Actually, the first decad is the epitome of the 
entire hymnal, even as the first three stanzas of this 
decad sum up the topic of the whole decad while the 
fust stanza is the quintessence of the first three 
stanzas and the opening line of the first stanza, the 
brilliant summary thereof. 


First Centum Second Decad (1-2) 
(Vitumin murravum) 
Preamble 


The transcendental glory of the Supreme Lord, His Supremacy 
as the material cause as well as the efficient cause and final cause of 
all life and being, the fact of His being the one and only Giver, 
either directly or through other minor deities, whose favours their 
respective votaries seek, His lustrous Feet being the sure ard certain 
means of salvation for one and all, all these having been revee led 
to the Saint by the Lord Himself, the Saint revelled in this blissful 
knowledge, in the preceding Tiruvaymcli. Far from being selfish 
and self-centred, he wanted to share all this knowledge with his 
fellow beings, as a matter of mutual joy and enlightenment. But, 
alas! he found them all steeped in worldly life, just the very reverse 
of what he was., And yet, He would not lose heart. Banking on 
their inherent capacity to discriminate between good and bad 
things, he now exhorts them to give up the elusive and obnoxious 
pleasures of worldly life, disengage themselves from the erroneous 
notions of * 1° and * Mine’ and dedicate themselves to the appre- 
hension of the limitless wealth and splendour of the Supreme Lord 
and reap the rich harvest of eternal bliss and beatitude. In this 
decad, the Alvar also teaches that true renunciation is of the mind, 
as distinguished from mere bodily displacements, such as fleeing 
away from the haunts of men and living a secluded life in a forest. 
No place is safe and impregnable to the invasion of temptaticns 
which could molest the mind, as seen from the examples of Ádi- 
Bharata (Jeda-Bharaté) and Sovbhari. The Alvar exhorts, in the 
third stanza of this decad, as follows: 


** Pluck out the disease of ‘I-ness ° and ‘ My-ness ', 
right from the roots and join the Lord ”. 


Renunciation, therefore, lies in disengaging one’s mind from 
the erroneous notions of ‘I’ and ‘Mine’ and surrendering 
oneself, in toto, to the will of God. Examples of such mental 
renunciation are found in King Janaka and Saint Kulacékara. Did 
not the former say, unaffected by the illusory fire inducted by Sage 
Suka, “ Mithilayath pradagdhayam na me kificitpradahyate? "* 


» If Mithila is burnt, it is Mithila burnt; what is it to me" 
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Kulacékara Alvar sang, in his * Perumal Tirumoli, IV decad: 


Stanza 5: 


** This realm, with all its wealth, I abjure, 
Riding the elephant in rut, frightful to behold ; 
The blessing of being a shrub, I implore, 
At lovely Tiruvéükatam, abode of my Liege, Lord *. 


Stanza T: 


** Little do I value being a King of Kings, 

all that name and fame, 

Holding sway under a single parasol, 
white as the full moon; 

Instead, * tis my earnest will that I should, 
as a jungle stream. 

Course through Tirumalai, with its honey- 
studded flower gardens ’’. 


Vitumip murravum; vitu ceytu, um uyir 
Vitu ufaiyánitai vitu ceymminé. (122-1) 


Translation 


Give up, in toto, [all that militates against holding a rapport 
with God] and giving up thus, surrender yourself unto (Him) the 
Custodian [the great Ordainer and Granter] of Heaven. 


Notes 
(i) Sriman Narayana is the Granter of Heaven, and yet the 
Alvar has not straightaway revealed that Holy Name, 
just to set the mind (of the listener) on to enquire, that 
is, stimulate spiritual investigation. Actually, the 
revelation comes in the tenth stanza. 


(ii) What is empbasised in this stanza is the sacrifice of the 
worldly appetites to the surpassing love and beauty of 
God, the supreme preference to God, as against the 
adulteration of the senses towards earthly disposition. 
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If giving up has been mentioned first and surrender to 
the Lord next, one has to appreciate this sequence in 
the context of a child holding by the hand a live snake, 
and the elders around crying out: ‘‘ Drop it down, drop 
it down, it is a snake !’’ Another example would be 
a passer-by, seeing ə house on fire, exhorts the inmates 
of the house, ** Cume out, come out, your house is on 
fire". The emphasis thus rests on that which is to be 
eschewed, it being obnoxious, the very antithesis of the 
Lord to whom we owe undivided allegiance. 


Minnin nilai ila man uyir akkaikal; 
Engum itattu, Irai unnumin niré. (122-2) 


Translation 


You will do well to pause for a while and discover for yout 
selves that the bodies the sculs get into (and look upon as the media 
for the enjoyment of sensual pleasures] last no more than the 
(fleeting) lightning. 


Nir numatu epru ivai vérmutal máyttu, Irai 
Cérmin; uyirkku atan nér nirai Ille. (1-2-3). 


Translation 
Cutting out, root and branch, all sense of * You ' and * Yours " 


join the Lord; there is nothing as good as that for the Souls [there 
can be no greater felicity than that]. 


Note 
It would indeed be difficult to enumerate the thousand and 
odd things to be eschewed and discarded. And so, the poet 
just tackles the root causes of all the evils, which have to be 
eradicated in toto. Instead of wording as ‘I’ and ‘ Mine’, 
the Alvar has cautiously put it in the second person, as. 
‘You’ and ‘ Yours’, in this stanza, lest the very things he 
abhors and advises others to eradicate should corrupt him 
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even at the mere mention thereof, in the first person—the 
risk of getting his tongue blistered, avoided. 


Illatum ullatum allatu avan uru; 
Ellai il an nalam: pulku, parru arré. (I-2--4) 


Translation 


Renouncing all else, seek Him (ifvaro) of limitless bliss, very 
different from the [seemingly] non-existent [fleeting and ever- 
changing] material things and the ever-existing (non-changing) 
sentient beings [with their limiting adjuncts). 


Note 
An inexhaustible fountain of bliss that the Lord is, one has 
to attach oneself to such a fountain, only through a complete 
severance of attachment to the ephemeral and illusory 
worldly pleasures and distractions, with uncompromising 
rigidity; hence, this advice of the Alvar to the fellow-beings. 


Agratu pagru enil, ugratu vitu uyir; 
Ceggu atu map uril, arru irai parré. (122-5) 


Translation 


Freed from worldly attachments, the Soul attains emancipation 
{from the erstwhile bondage]; however, shunning that [menacing 
state of self-enjoyment, known as Kaivalya moksa], seek firmly the 
(bliss of eternal service to the Supreme] Lord, with exclusive devotion 
unto Him. 


Note 


Mere liberation from bondage resulting in a state of the lus- 
trous soul getting lost in self-enjoyment (Kaivalya moksa) 
is yet another hurdle, very menacing indeed, to be got over. 
being a serious impediment to the far superior and blissful 
experience of service unto the Lord on the yonder side of 
heaven, this ' katvalya’ state also deserves to be shunned 
and discarded. 
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Pagu ilag-icanum, murravum ninfanan; 
Pagru ilaiyay, avap murril atanké. (122-6) 


Translation 


lean (the Supreme Lord), being solely attached to His 
devotees, He is All-in-One’ (everything) unto them. And so, [ye 
worldlings]! hold on to Him and get absorbed in serving Him 
exclusively. 


Note 


Thinking that the worldlings (whom the Alvar addresses) might 
have their own misgivings about the easy accessibility of 
the Supreme Lord, Whom they are being asked to court and 
venerate, the doubt is being cleared in this stanza. Side by 
side with overlordship there is in Him the astounding 
quality of amazing simplicity, which predominates and 
makes it appear that this is His natural trait, and the other 
quality of Supremacy is super-imposed, rather serving as. 
a foil against which the former shines all the more. 


Ataüku ejil campattu ataükak kantu, Ican 
Ataüku e]il aktu engu ataükuka ullé. (122-7). 


Translation 


Realise that all this exceedingly enchanting cosmic wealth, 
you behold, is that of [can [and that you are but a part of that]; 
[with this sense of belonging] it behoves you to blend yourself” 
into it. 


Notes 
(i) No doubt, it was duly emphasised in the preceding stanzas 
that the Lord’s native simplicity is far more pronounced 
than His overlordship, might and majesty. But the 
very thought of His majesty puts us, the insignificant 
tiny little beings nowhere, just like a bit of straw 
drifting on the bosom of the mighty ocean, being 
borne back to the shore by the curling waves. But 
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all this fear would vanish when we realise that we 
form part of His possessions and are thus rightfully 
entitled to approach’ Him, in love, without fear of 
such vast distance existing between Him and us. as 
between the ocean and the straw. 


(ii) The miraculous + change wrought by this sense of 
belonging has been happily illustrated by that great 
Preceptor, Nafüciyar, as follows: 


(a) A merchant went overseas for trading leaving 
his wife behind in an advanced state of preg- 
nancy. A son was born to them and grew 
up nicely. Years rolled on and yet the 
merchant did not come back home. There 
was an exhibition in a neighbouring place at 
which the little boy took up a stall and sold his 
wares. Just then, the aforesaid merchant also 
returned from abroad and took up a neigh- 
bouring stall. There arose a quarrel, one of 
those days, over the encroachment of goods 
in their booths and when it grew violent a 
passer-by, who knew them both, pointed out 
that the elderly merchant was quarrelling 
with his own son. Hostilities ceased imme- 
diately and gave place to mutual remorse, with 
the happy reunion of father and son. 


(b) It was a lovely garden and the Prince had a 
great mind toenterit. But then, he was afraid 
of trespassing into somebody's garden and, 
therefore, stood hesitatingly at the entrance. 
However, as soon as some one said,“ This 
garden belongs to your father, the King*’, all 
fear vanished and he dashed inside, roamed 
about and enjoyed to his heart’s content. So 
does our fear to approach the Almighty 
vanish as soon as we realise that we are 
His children, the natural objects of His 
boundless love. 
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exclusive service, ae divested of all their er 
attachments and inhibitions. 


Otunka avankan, Otuükalum ellam 
Vitum; pinnum, àkkai vitumpojutu enné. (I-2-9) 


Translation 


Once you (realise your true relationship with God, He, as the 
Proprietor and you, as His property and) dedicate yourself to Him 
(with this awakening), all your sins (which kept you away from 
Him, so long) will cease; (once the cause ceases, the effect, namely, 
the body which tethers you will automatically cease) await then, the 
day when the physical body falls off. 


Note 


As soon as the body drops off, salvation, sure and certain, waits 
at the door of one who entrusts oneself to the Lord's 
keeping, with the spiritual awakening, as above. 


En perukku an nalattu op porul-igu ila 
Van pukal Náranan tin kalal céré. (1-2-10) 


Translation 


Seek ye, the mighty feet (the sure haven of all) of Naranag, who 
is, at once, the abode of countless souls of vast excellence and an 
inexhaustible fountain of bliss, the repository of innumerable 
auspicious attributes. 


Notes 


(i) The Alvar concludes this, his first address to the 
fellow-beings, by teaching them how to pray, that is, 


Qz2:Cer 4) 
— Marl 
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by giving out the substance of the eight-lettered 
* Tirumantra ’, as above. 


(ii) Kürattá]vàp, who was teaching Tiruvaymcli to his two 
sons, Bhzttar and Srirámappillai, stopped short when 
he came to this stanza, explanatory of the holy prayer 
(Tirumantra), which had to be taught by their constituted 
Guru, Sri Empar, residing in the same street, just a few 
houses off. Alvan ordered the two youngsters to go to 
their Guru and learn the meaning of this stanza. Just 
as they were leaving, he called them back, saying: 


“ Stay! life is precarious and uncertain and one does not 
know who may live and who may die the next moment. 
You may, therefore, hear (the esoteric meaning of this 
verse) from myself.” He then proceeded to explain 
to them the purport of this stanza which has a direct 
bearing on ‘ Tirumantra’. This only goes to emphasize 
that not a moment should be lost in learning the Science 
that will lead us to God, the more so, when human 
life is precarious and uncertain. 


Cérttatat teg kurukürc catakópan col 
Cirt totai áyirattu órtta ip patté. (122-11) 


Translation 

These ten stanzas, out of the thousand, sung in accurate 
metrical composition, by Catakópan of Tirunakari, with lovely 
ponds, convey his well-thought-out message (for the uplift and 
emancipation of mankind). 


First Centum—Third Decad (1-3) 
(Pattu utai Atiyavar) 
Preamble 
In the first decad of this centum, the Alvar spoke of the Super- 
eminent glory of the Lord and, in the very next decad, he exhorted 


the worldlings to turn their minds God-ward and get absorbed in 
Him, with whole-hearted devotion. But then, they felt that they 
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were no better than the man, lame of both hands, being required to 
mount an elephant. Now, in this decad, the Alvar puts them at 
ease by depicting the disarming simplicity of the Lord, like unto an 
elephant making itself so pliable as to enable even such a lame man 
to mount it easily. Speaking about the Supreme Lord’s easy 
accessibility (saulabhya), the Alvar at once conjures up the vision 
of His being tied down to a mere pounder, when He, as Krsna, the 
cowherd boy, gotcaught in the act of stealing butter—the 
very antithesis of His transcendent glory as the consort of Sr 
Maha Lakgmi, residing on His winsome chest. Oh, what a 
contrast and what an amazing simplicity, which literally struck the 
poet dumb, nay, sent him into a deep trance, lasting six months! 
Here is an episode of episodes, melting down the hearts of the true 
devotees into running rivulets. As Sri Vedanta Dégika says, in 
his rapturous composition ‘ Yadavabhyudaya’, mere contem- 
plation of this episode leads to our release from bondage. 


Pattu utai atiyavarkku eliyavan, pitarkalukku ariya 
Vittakan, Malexmakal virumpum nam arumperal atikal 
Mattu ugu katai vennai kalavinil uravitai yappuntu 
Ettipam, uralindtu inaintiruntu énkiya elivé. (I-3-1) 


Translation 


Those who unto Him turn their minds, in utter devotion, He is 
easily accessible but is the Mystic, difficult of attainment by others. 
(Oh, what a wonder, as a mere infant, fondled by Yas5c' and other 
damsels of Gdkul, he could vanquish the demoniac Püthana, aka- 
füfura and a host of others!) Eagerly sought Malarmaka] (Sri 
Mahalaksmi), who emerged from the soft lotus flower and yet did 
not take to it kindly but took her abode on the broad and winsome 
chest of the Lord), what a marvel, our Lord, difficult to attain, 
was seen reduced to the abject position of a weeping child, fastened 
by the chest to a pounder (by YaS6d4, as a punishment) for stealing 
butter off the churning rod-a paragon of simplicity galore! 


Note 
The Alvgr is said to have gone into a trance for as many as six 
months, contemplating the amazing simplicity of the 
Supreme Lord, as brought out in this stanza. 
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Elivarum iyalvipan nilai varampu ila pala pirappay; 
Olivarum mu[u nalam mutal ila, Kétu ila; vitu am 
Telitarum nilaimaiyatu olivu ilan muluvatum; iraiyóp 
Alivarum arulinótu akattanan, purattanan amainté. (1-3-2) 


Preamble 

Tradition has it that $ri Matura Kavi and several other savants, 
who had the great good fortune of listening to * Tiruvaymoli from. 
the sacred lips of the Alvar, gathered round the insensate Á]vàr and 
eagerly awaited his return to his senses. It was after the lapse of a 
period of six months, that the Alvar recovered himself, took up the 
thread where he had left it and proceeded to expatiate on the Lord's 
aforesaid ‘ Saulabhya' (easy accessibility) by saying that He is 
simplicity itself (simplicity personified). 


Translation 

The Lord is the very personification of simplicity, which helps 
all His numerous auspicious qualities, without beginning or end, 
shine forth; having made innumerable descents without restriction 
of manner of birth and place of descent, it is always the Lord’s 
prerogative to grant that cleansed and clarified state (known as 
* Moksa’). Shedding, with sweet spontaniety, His unlimited grace 
unto the devotees (and doing even odd jobs for them) He is 
beyond the reach of others (the inimical). 


Amaivu ufai araneri mu]uvatum uyarvu aga uyarntu 
Amaivu utai mutal ketal otivu itai apa nilam atuám 
Amaivu utai amararum, yavaiyum yavarum tin 4m, 
Amaivu utai Nàrapan mayaiyai agipavar yaré? (I-3-3) 


"Translation 


Who indeed can comprehend the wonderful secret of the 
descents (Avatáras) of (Lord) Nàranan, the appropriate abode of 
all sentient beings including the * Amaras ' (the exalted Brahma 
and other celestials) of outstanding eminence by virtue of their 
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moral attainments of a high degree and mental perfection, as well 
as the non-sentient things? 


Note 


None can indeed comprehend this divine secret, neither the 
ever-free, eternal angels (Nitya Süris) in the yonder 
Heaven, totally immersed in the enjoyment of the Lord, in 
that transcendent setting nor the worldlings, engrossed in 
their pursuit after food and raiment nor even the Alvars, 
although blest by the Lord with perfect knowledge, as they 
just get entranced by the mere contemplation of the Lord’s 
astounding simplicity and thaw down. 


Yàrum ór nilaimaiyan ena arivu-ariya em perumàn, 
Yàrum ór nilaimaiyan ena a[ivu-e]iya em peruman, 

Pérum or àyiram pira pala utaiya em perumin, 

Pérum ör uruvamum ulatu illai, ilatu illai pinakké. —(1-3—4) 


‘Translation 


Our Sire, bearing a thousand (innumerable) names and (the) 
forms (appropriate thereto) can be comprehended, as such, (by the 
devotees, however meagre, their intelect and poor, their parentage); 
(on the other hand) the ungodly who bear no love for Him cannot 
comprehend His names and forms (however exalted be their know- 
ledge and parentage); (And so), there is a perennial debate (between 
these two sets of people) one group affirming that the Lord goes by 
several names and forms and the other group asserting that He 
has none of these. 


Pinakku ara aru vakaic camayamum ne[i ulli uraitta 
Kanakku aru nalattanan; antam il ati am pakavan; 
Vanakku ütait tavaneri vali nipru, puraneri kalaikattu, 
Unakkumin, pacai ara! avanutai unarvukontu unarnté.(I-3—5) 


‘Translation 


The eternal Lord, the lovely Primate possessing the Six prin- 
cipal attributes of knowledge, strength, sovereignty, valour, power 
and splendour) has set at naught the six heretical philosophical 
doctrines (Sankhya, Yóga, Kanata, Bouddha, Jaina and PaSupada) by 
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setting forth the cream of the Vedic teachings in His * Song celes- 
tial’ (Gita). Imbibing the quintessence of those teachings, stick 
to the path of loving surrender to His Sweet grace (Prapatti marga) 
to the exclusion of all the other paths of discipline, drying up, at 
the same time, the erstwhile springs of bodily pleasures in toto (not 
merely through non-indulgence in them but through a positive 
aversion thereto). 


Note 
As regards the concrete manner of worshipping the Supreme 
Lord, the Alvar, calls upon the fellow beings to tread the 
path of * Bhakti’ (God-love of melting tenderness of heart) 
indicated by the Lord Himself in His * Song Celestial ’. 


Unarntu unarntu ijintu akanpu uyarntu uru viyanta in nilaimai 
Unarntu unarntu uparilum, igainilai unarvu aritu uyirkal! 
Uparntu unarotu uraittu uraittu Ari ayan aran ennum ivarai 
Unarntu unarntu uraittu uraittu, iraificumin manapp:ttatu 
opté. (1-3-6) 
Preamble 


Worldlings to the Alvar: 


** Oh, Saint, to us with limited knowledge, the Trinity, stand- 
ingin a row, Brahma, Visnu and Rudra, appear to be all of the same 
stature. Pray, enlighten us, as to whether it is actually so or one 
of them is Superior to the other two or there is yet another Power 
superior to all the three, so that we may worship that Supreme 
Authority ’’. 


The Alvar’s reply is as in this stanza, vide gist given below: 


Translation 


“For the Jivátmà (individual Soul, with its innate intelligence 
and keen perception pervading far and wide), it ispossible to know 
its own inherent nature and quality through a rigorous process of 
enquiry, intuition end contemplation. But a similar perception 
by the Individual Soul, of Izainilai (the Divine Nature, Tévara 
Svarüpa) is hardly possible. (And yet) ye folks, better study 
intensely and dispassionately (the authoritative texts highlighting) 
the individual traits and course of conduct of Ari (Nàráyapa, 
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Ayan (Brahma) and Aran (Rudra) and (in the process) fix your 
mind firmly en the one who impresses you as the Supreme Lord 
and worship Him (by reciting His names and the relative Mentras) 
with deep devotion. (Such a study will easily reveal that Nārāycna 
is the Supreme, the Internai Controller of all, including Brahma 
and Rudra, that He is wholly * Sátvik* while Brahma and Rudra 
have a blend of * Rajasik’ and ‘ témasik’ traits, He is the great 
Ordainer and the others are the ordained, so on and so forth). 


Onrfu enap pala ena arivu-arum vativigul ninra 

Nanru elil Náranzn Nanmukan aran ennum ivarai 

Onra num manattu vaittu, ulli, num iru pacai zruttu 
Nanru ena nalam ceyvatu avanitai nammutai nà]lé. — (I-3—7) 


"Translation 


May you ponder in your mind, dispassionately, over the 
relative merits of the Gods. Naranan beaming through His 
auspicious attributes, firm and fine, Nànmuken (the four-headed 
Brahma) and Aran (Rudra), who look so much alike that it is difficult 
to comprehend whether they are one or many; may you also investi- 
gate (with the help of authoritative texts) and discern that there 
is but one God (and that is Narayana, the Super-Soul residing in all, 
including Brahma and Rudra); with this discovery you will do well 
to give up your allegiance to the other two (Brahma and Rudra) as 
God and attach yourselves firmly to Na@rdyana (as the one and only 
God) during your life-time. 


Nalum nipru atu nama palamai am kotuvinai utané 
Má]um, ór kuraivu illai; manan-akam malam arak kaluvi, 
Nalum nam tiru utai atikal-tam nalam-ka]al vanaüki, 
Malum or itattilum vanakkotu malvatu valamé. (I-3-8) 


‘Translation 


If we cleanse our minds of the dirt (of misconceived notion of 
parity among the ‘Thiru-Murties’, Brahma, Visnu and Siva) through 
that bleaching agent, called wisdom, and worship daily at the feli- 
-citous feet of our Lord, the gracious consort of Tiru (Sri 
Mahdlaksmt), all our past sins which had been tormenting us so 
far will die out at once, and we will be free from wants of any 
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kind. (It is never too late to switch on to the Lord thus.) better 
repose on His lap, even while dying. 


Notes 

(i) To a question supposed to have been put to the Alvar by 
his interlocutors, whether their accumulated, age-long 
sins will not operate as a serious impediment to their 
worshipping the Lord, this stanza provides the answer. 
No doubt, the Sástras proclaim.* that one cannot but 
taste the fruits of one’s actions; in other words, the 
sins can be liquidated only by the compulsory process 
of undergoing the prescribed sufferings. That is all 
right, so far as the potentiality of the reactions of one’s 
own past Karma goes. But that can be no bar to the 
operation of the Lord's mighty grace, full and flooding,. 
washing away all sins the moment one surrenders to 
Him, in the gracious presence of Mahalakgmi, the 
Divine Mother. If past Karma is like the fire that 
burns out things, the Lord's grace is like the water that 
puts out fire. 


(ii) Again, assuming that the worldlings further pleaded that 
time has run out already, and they have very little time 
left in the present span, the Alvar says that it is never 
too late; even if a decrepit old man dies, leaning 
forward on bis stick, the Lord will be gracious enough 
to take it as an act of obeisance to Him. The Alvar 
stresses that itis better to bow unto Him, at least during 
the last moments of one's life, unlike Ravana whose 
creed was] not to bow unto any one till his death, 
and even while dying. 


Valattanan Tiripuram erittavap, itamperat tuntit 
Talattu elu ticaimukan pataitta nal ulakamum tanum 
Pulappata, pinpum tan ulakattil akattanan tàné; 
Colap pukil, ivai pinnum vayirpu ula; ivai avan tuyakke. 
(1-3-9). 
* * Nübhuktam Ksayate Karma’. 
+ ‘Na nameyam tu kasyacit’. 
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Translation 

His (Lord Maha Vignu's) navel is the seat of Ticai muka 
(Brahma), the creator of many a lovely world, while (Rudra) the 
(Ostensible) destroyer of the three (flying) citadels (and their de- 
moniac chiefs) propitiates the Lord and gets allotted some space 
to the right, on His (the Lord's) broad, winsomechest (asa place of 
Shelter, in any emergency). He (The Lord) also makes Himself 
visible to one and all, in the respective worlds (during His Avataras). 


In a manner of talking, these (great qualities of the Lord 
are innumerable, but) are kept in His stomach (undisclosed, far 
outnumbering those disclosed to us already); these are His 
enigmatic ways indeed. 


Tuyakku aru matiyil nal fiapattul amararait tuyakkum 

Mayakku ufai mayaika] vapilum periyapa vallan; 

Puyal-karu nipattanan; peru nilan katanta nal atip pótu 

Ayarppilan alagruvan, taluvuvan vanankuvan amarnté. 

(1-3-10) 

Translation 

If aberrations are noticeable (now and then) in the mentaf 
attitudes of even those Amarars (Celestials) noted for clarity of 
knowledge and understanding) (like Indra and the ‘Nitya Süris^, 
the ever free angels like Garuda), towards the supreme Lord, that is 
because the wonders (of His incarnation) exceed the bounds of the 
expansive sky and thus (easily) baffle them all. (Be that, as it 
may) I (on my part) shall unremittingly bow before the lovely 
feet of the cloud-hued Lord, which spanned the entire universe, 
embrace and extol them, with a mind wholly detached from all 
else. 


Notes 


(i) Speaking about the mental aberrations of even those 
exalted personages, here are two typical anecdotes: 
There wasa time when the Devas were uprooted from 
their homes and their women folks were kidnapped by 
the Asuras. During His Avatára, as Lord Krgna, the 
Lord fought out the demons and restored the home 
and hearth to the Devas. While returning from that 
expedition, $17 Kygna took with Him a flower plant, 
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plucked out from Indra's garden, to be planted in His 
palace down below. The ungrateful Indra would, 
however, not tolerate it and, armed with his mace, he 
went in hot pursuit of the Lord to snatch the plant 
from Him. 


(ii) And then, during the same Krgnavatara, Garudá came 
down to Earth in pursuit ofa snake which, however, 
sought asylum in Lord Krsna. Naturally, the Lord 
refused to release the snake when demanded by Garuda, 
and the latter made no secret of his resentment and 
uttered such harsh words as: “Is this the reward for 
my having carried you and your consorts on my 
shoulders all these years? 


Amararka] to]utu eļa alai katal kataintavan-tannai 

Amar pofil valañ kurukürc catakópan kugrévalkal 

Amar cuvai ayirattu, avarginu] ivai pattum vallar 

Ámararótu uyarvil-cepru aruvar tam piravi am ciraiyé. 
(1-3-11) 


Translation 


Those that are conversant with these ten songs, out of the 
thousand sung sweetly, as a piece of Divine Service, by Catak6pan 
of Kurukür, rich and resourceful, in adoration of the one (Supreme 
Lord) that churned the milk-ocean with its surging waves, exciting 
the warm admiration and deep reverence of the (otherwise self- 
centred) Amarars (Devas) will get released from the firm and for- 
midable grip of (the cycle of) births and join the holy band of the 
Amarars (the celestials) in the High Heavens. 


First Centum—Fourth Decad (I-4) 
(Am ciraiya mata naray) 
Preamble 
The Sublime and the Sensual have always co-existed in both 
the worlds-the mundane and the spiritual. There is, however, a 


fundamental difference in their inter-relationship, in the respective 
spheres. In the material world, the two are mutually exclusive, 
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being diametrically opposed to each other. Inthe spiritual world, 
that which, in the language of aesthetics, is termed as ‘ Snigar `. 
is nothing but the psychological imperative for man’s consciousness 
moving towards Him (Super-Soul) of ravishing beauty (as Bhàga- 
vat@ bears out), just the very inversion of the skin-deep, carnal 
variety of lust, stamping out the human lover-beloved union. If 
the love-smitten Parankuga (Nammalvar, who was like unto a 
goad wearing round his spiritual antagonists through his scintil- 
lating hymns and making the Lord Himself pliable, enraptured by 
his sweet, love-laden hymns) turns out to be a female, expressing 
herself now as Paráfiku$a Nayaki (God-lover), then as the Mother, 
the intuitive gnostic friend of the love-lorn daughter trying to keep 
the latter under sobering restraint and sometimes as the soothing 
Mate, it is but the natural corollary to his boundless love for God 
and the deep yearning, beyond words, for the Divine presence and 
lasting union. Actually, the Lord is the only Male or Husband 
(Loka bhartà), the * Purusottama ' the Ksetrajfia’ and all the Indi- 
vidual souls are but marks of the feminine, the Ketras ' (Location). 
the female centres of the creative activity of God. Itis indeed quite 
some consolation that the lover-beloved theme is familiar ground 
for the worldlings and now, without adopting the zustere Vedic 
approach, the Alvar would only want them to shift the base and 
turn the whole drama God-ward and be wholly absorbed in * Daiva 
Rasa’ (spiritual love), the * Brahmanubhava’. Even as the female 
anatomy plays a key role in the earthly variety of love, in the 
spiritual world, * Para Bhakti’, * Para Jridna’ and * Parama Bhakti’, 
in the ascending scale of God-love, too deep for words, symbolise 
the breast of the God-lover, swelling up with God-love. 


Songs attributed to the Mother and the Mate are all sung by 
the Alvar only. The Mate is the cementing force joining the lover 
and the Beloved; this Mate is only symbolic of the sense of fusion 
and belonging, the inalienable relationship of Master and Servant, 
between God and Man, inculcated by '* Pranava’ (Aum ) in ‘ Tiru- 
mantra’. The Mother plays the role of ‘ Namah’ in the said 
Mantra which puts an embargo on the Individual soul indulging in 
egoistic self-effort to attain God-head, instead of awaiting the 
descent of His grace. Thus, she prevents the love-intoxicated 
Paráüku$a Nayaki from trespassing, that is, breaking all norms of 
correct feminine conduct, and keeps her under restraint. In this 
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decad, where the Alvar is seen transformed as * Nàyaki ’ (female 
lover), some birds are sent bv her as emissaries to the Lord. This 
is the first of the four decads in the whole work, where messages 
are sent by the Alvar to the Lord, the other three being VI-1, VI-8 
and IX-7. The winged birds typify the efficient preceptors possessed 
of the mighty wings, a happy blending of knowledge and conduct. 
This technique of the Alvar has been adopted by the subsequent 
poetsas well. C. F. Kalidisa’s‘ Meghadüta ' and Vedanta Defika’s 
* Hasa Sande$a'. Pará$ara Bhattar would exclaim: ‘The 
monkeys shot into fame with the advent of Śri Ràma who employed 
Hanuman as His chosen emissary to Rávana's court; likewise the 
the Alvars have made the winged birds famous by commissioning 
them to carry messages to their Beloved God". 


The messages in the four decads, referred to above, were all 
despatched bv the Alvar to the Lord but to different destinations, 
namely, (1) Vyüha or the milk-ocean, the seat of the Lord's creative 
activity, (ii) the Vibhava or the Lord's incarnate forms, (iii) *Parar- 
va” (transcendent) and ‘ Antaryámi^ (Internal Controller of all) 
and (iv) Arca (Iconic manifestaion), in the chronological order. The 
Alvar is now in the same plight as Sakuntalà, left behind in the 
hermitage, after her initial meeting and union with King Dus- 
yanta and hence the necessity for this message invoking the Lord's 
special trait of forgiveness, by way of overlooking the drawbacks 
noticed by the Lord in the Alvar during their erstwhile union. 


And to end this preamble precisely as tt was begun, here is an 
interesting anecdote. When the great Preceptor, Naficiyar was 
discoursing on this Tiruvaymoli, one of his listeners abruptly left 
the place, murmuring that the discourse had assumed the complexion 
of a sensualist’s love-conversation. In the first three decads, the 
saint had expounded Divinity as the Exalted, the worship-worthy 
and the Easily-accessible. The listener in question appreciated 
these and observed: ** Here is a grand theme, worthy of acceptance 
by the world-weary, and so long as it treats of the Almighty in 
His sublime character 1 am bound to listen to it, as a sensible man 
ought to’’. But, as soon as the Saint changed the Divine discourse 
into the form of love to God, love treated by analogies taken from 
the experience of mankind in this world, specially in its relation 
as Lover and the Beloved, Mistress and Spouse and so on, the 
disciple turned away from it, thinking that this kind of treatment 
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was a shock to good taste, outrage to his wisdom. and a violence to 
his commonsense. Neficiyar couldn't but deplore the failure of 
this unfortunate listener to see, in it, the explanaticn of the mys- 
tericus Divine Love (Bhakti), contaired in the Commandment of 
the Brhadéranyaka upanisad (Maitreyi Bráhmana, 44) to the effect 
that the Lord is to be lovingly, intensely meditated upc n 
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Am ciraiya mata nárày! aliyattay! niyum nin 

Am ciraiya cévalumay 44 engu enakku aruli, 

Vem ciraip pul uyarttarkku en vitü-tütàyc cengakkal, 

Van cigaiyil avap vaikkil, vaippuntal en ceyumó? (I-4-1) 


"Translation 


Ye young, sympathetic Stork, with pretty plumes, taking pity 
on poor me, go with your male partner and deliver my message to 
the Lord on whose banner Is (Garuda) that bird with formidable 
plumes; If perchance He puts you in prison tough, what does it 
matter if you were to suffer on my behalf? 


Notes 


(i) The white wading birds, stork, crane and heron employed 
by the Alvar as emissaries to God, signify the precep- 
tors, absolutely pure, in and out, standing four-square 
against the temptations of worldly life, just like these 
birds with tremendous staying powers, taking up firm 
positions in the watersheds, coolly resisting the on- 
slaught of the waves.* 


(ii) It may be noted that the help of the male stork is solicited 
through the female, following the imperative need for 
seeking the Lord through the good offices of the Divine 
Mother, the grand Intercessor between God and man. 


(iii) Putting the birds in prison should not be taken literally 
and, in fact, it is most unlikely that the Lord would ever 


* Aphorism 154, Ac&rya hrdayam. 
T—2 
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doso. It would indeed be worse than putting them in 
the toughest prison if He just remained cold and indiff- 
erent and would not even look at them, an experience 
comparable with that of the Princes not getting fed 
when hunger pinches them 


Ep ceyya támaraikkan-perumánárkku en tütày 

Ep ceyyum uraittakkàl? inak kuyilkal! nir aliré? 

Mun ceyta mu]uvinaiyàl tiruvatikki{k kurréval 

Mun ceyya muyalatén akalvatuvó? vitiyinamé. (1-422) 


Preamble 


The love-intoxicated Alvar beckoned the stork pair, in the 
preceding stanza, to carry a message to the Lord but the contents 
of the message are now revealed by him to a band of Kéels. This 
kind of confusion only reveals the intensity of the A]var’s God-love, 
the ecstatic imbalance of mind. 


Translation 


Oh, ye happy band of Kóels, what will unto ye happen If 
you conveyed my message to my lotus-eyed Lord? Well, aren’t 
you the familiar lot? should it be decreed That I, who, from His 
service, did all these days abstain because of my past sins, be still 
kept away from His feet? 


Notes 


(i) There are many points of comparison between the Kõels 
and the Acdryas (preceptors).* 


(ii) Here is an interesting anecdote to drive home the point that 
our accumulated sins cannot be washed off by our own 
efforts and that it is only the Lord’s spontaneous grace 
that can cut the gordian knot and absolve us. Kõlar 
Alvan and Terkà]vàn, two residents of the famous 
pilgrim centre, Tirukkéttiytr, in the South, met on an 
auspicious day, ata bathing ghat. The former demand- 
ed of the latter to wash off his sins by taking a dip in the 


* See aphorism 153 of Acürya Hydayam, wherein other birds such as 
parrots, peacocks have also been brought in. 
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sacred tank. Sharp came the rejoinder from the latter: 
“ Think not, friend, that mv sins will be washed merely 
by dipping in these waters once or twice. Unless the 
grace of Lord Saumya Narayena (the presiding Deity 
of the place) descends on me and the discus in His 
hand destroys all my sins, all my personal exertions 
will be of no avail.'* Sri Paragara Bhettar, who happ- 
ened to oyerhear the conversaticn was thence forward 
well impressed with Terk4]\an about whom he had no 
high opinion before, on a mere superficial estimate. 


Vitiyipàl petai manakkum men-nataiya annanka]! 

Matiyinal Kura] manay ulaku iranta kalvarkku, 

Matiyilép val-vipaiyé má]àtó? enru crutti 

Mati ellàm ul kalanki, mayahkumal enniré. (1-43) 


"Translation 


You lucky pair of swans, with gentle gait, go and tell Him 
who, as the midget (Vamana), covertly got a denation of the worlds, 
that here lies one, whose sins are inexhaustible, in a terrible state 
of mental imbalance. 


Notes 
(i) Lucky pair of swans or lucky Alvar? 


It is not so much the felicity of the swans that they remain 
duly mated, enjoying conjugal bliss, as the luck of the 
Alvar himself. But for their lucky state of existence 
they would not have been available now for employ- 
ment by the Alvar. Although Sri Rama was bemoaning 
his separation from Sita, he felt greatly relieved after 
he got Sugriva restored to his wife and Kingdom. Even 
so, the Alvar deems himself lucky to see the swans in a 
happy state. 


(ii) The swans are briefed by the Alvar to tell the Lord that 
the sins of the Alvar are inexhaustible and that His 
redemptive grace alone can deliver the goods, in case 
the Lord insisted that the Alvar should first liquidate 
his sins and then only join Him. 


36 Tiruváymo]i-Bookt 


(iii) Third line: * here lies one `: Itis hardly necessary to disclose 
the name of this one by way of identification for the 
Lord jolly well knew His victim as none other than poor 
Parankusa Nayaki, reduced to this critical state by their 
erstwhile union— 


En nirmai kantu iraüki, itu takàtu ennata 

En nila mukil vannarku en colli yan collukénó? 
Nan-nirmai ini avarkan taükátu epru oru vàyccol 

Nan-nila makanrilkal! nalkutird? nalkiró? (14-4) 


Preamble 


Seeing that Parankusa Náyaki was commissioning several 
birds, a few blue-tinted April (Cakravaka) birds approached her. 
as if to enquire whether they could also be of service to her. But 
the dejected lover that she was, she was struck down by the futility 
of sending a message to the Lord who remained aloof despite an 
intimate knowledge of her plight, her inordinate love for Him, 
during their evsiwhile union and failed to see the injustice of the 
present separation. And yet, she asked the blue birds to apprise 
her blue-hued Lord of her precaricus condition, with little or no 
chance of survival. 


Translation 


Ye Antil birds of sapphire hue! 

Tell Him I am about to die, will you? 

What have I to tell my cloud-hued Lord, 
Who relents not, having seen how I fared 
(During our union), and sees not, on his part 
* Tis most unjust, from me to depart? 


Note 


When Sri Paragara Bhcttar was discoursing on this song, a 
Tamil Scholar contended that the expression, “having seen 
my plight”, in the first line (originzl text) should 
be ‘having heard of my plight'. His doubt was how, when 
they had already been locked in the joy of union, could 
God, one of the pair, see the signs of pain of the other, 
after separation. To this, Bhattar replied: “ Don't you 
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know what the Tamil Savant Tiruvalluvar has said? 
The lady-love lay in tight embrace with her lover but, 
now and then, they got a little unlocked while turning 
on their sides; this slight distance between them was 
enough to make her lose the colour on her skin, a deco- 
louration resulting from the gloom of separation! Again, 
in the poems of * Kuruntokai’ it has been said, where- 
ever, wherever the lover touched, there, there, a flush 
of colour arose; wherever, wherever the touch had 
ceased, there, there, the colour sank. The scholar could 
at once realise that the message in question only reminds 
the Lord of what He had Himself noticed during His 
erstwhile union with Paránkusa Nayaki. 


Nalkit tan káttu alikkum pojil éjum; vinaiyérké 

Nalkat tán 4k4t6? Nárananaik kantakkal, 

Malku nirp pupal-patappai irai tér van cigu kuruké! 

Malku nirk kannérku ór vacakam kontu aruláyé. (I-4—5) 


Preamble 


Paráükus$a Nayaki begs of a heron to convey the following 
message to her beloved Lord: 


“It matters not if I rot here, away from Him. But He is 
Narayana who, by the very implication of that name, resides in 
all beings and sustains them all, unsought and unsolicited, with no 
exception whatsoever. Even the solitary exclusion of myself from 
the scope of His benevolent protection will jeopardise His position 
of eminence, His very name. It behoves Him, therefore, to avert 
this calamity. '' 


Translation 


Ye little lovely heron, seeking food in water-logged flower 
gardens, 

When you behold Naranan, the sole sustainer of the worlds 
seven, 

Will you deign to tell Him that here is one, 
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With tearful eyes, a sinner He can't throw down, 
And bring back any reply He chooses to send on? 


Notes 
(i) Line 4: With tearful eyes: Tears welling up end filling 
the eyes of the Alvar would, as it were, serve as an 
identification mark for him, whether in a state of sepa- 
ration from or union with the Lord. In the former 
case it would be tears of grief and in the latter, tears 
of Joy. 


(ii) When a doubt was expressed as to how the Saints, soaked 
in God-love, could address the senseless birds to carry 
messages to God, the illustrious Nampillai replied: 
In affairs of love to God, even storks and stones can 
serve as messengers, albeit the party at the other end 
is as exalted as Sita, the crown jewel of Janaka’s clan. 
On one occasion, Parás$ara Bhattar was informed of 
the death of a low-caste devotee in such ordinary 
language as ^ he has breathed his last." Bhatfar at 
once admonished his informant and said that the news 
should have been worded as: ** He bade farewell here 
to go and join the ranks of the celestials in Heaven. ” 
He added that caste is of no account, when good men 
go to God and so also, when messengers are for God, 
they may be even stones and plants, not to talk of the 
animate birds. 


(tit) Line 4: ‘a sinner He cannot throw down’: ** Having 
roused my appetite for Him, where there was none 
before, could He now give me up on account of my 
past sins? Could He who, as Narayana, extends pro- 
tection to one and all (universal), give up His chosen 
ones like me? Have I sinned to the extent of making 
even the oceanic water go dry as it is being pumped out? 


Aruláta nir aruli, avar avi tuvarámun, 

Arv|-ájip putkatavir avar viti oruná] epru 

Arv]-a]i ammanaik kantakkal, itu colli- 

Arul; Ali vari vanté! yàmum ep pijaittómé ? (I-4—6) 
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Translation 
You bee, with lovely hoops! if you meet my gracious Lord, 
Pray tell Him, although He didn't relent thus far, He should 
His grace on me shed, ere life from me departs, 
And just pass some day thrcugh this street, 
Mounting the gracious bird (Garuda); I shall then steal 
A glance at Him. Oh! what is my fault 
(That He against me His heart should steel)? 


Note 

In the preceding stanza, the Lord was advised against imperil- 
ling His position as Nàràyzna. On second thoughts, the 
Alvar now apprehends the frightful possibility of the Lord 
staying away from him, choosing the lesser of the two evils, 
the greater one being contaminaticn by the Alvar. Here 
then is a compromise formula—the Lord, being an ocean 
of grace, will certainly shed His grace on the Alvar also, the 
sooner the better, that is, ere his life ebbs out; even the 
simple gesture of His passing through the street where the 
Alvar lives, not often, but just one day, willdo. The gracious 
Garuda could certainly oblige the Alvar and bring the 
Lord over here on his shoulders. This was precisely the 
message conveyed by Sita to Sri Rama through Henumán. 
Here is also a painful contrast, Parankusa Nayaki, separated 
from her beloved Lord, undergoing all the pangs of mental 
torture experienced by Sri Rama after the abduction of 
Sita. The Alvar now ruminates and keeps guessing whether 
his languishing like this without enduring his lot patiently, 
would be adjudged as his fault. But then, he would also 
recollect that Sri Rama fared no better when apart from 
Sita. 


Eppu ilai kóppatu pdlap pani vatai irkinpatu; 

En pilaiyé ninaintaruli arulàta Tirumalarkku 

En pilaittal tiruvatiyin takavinukku enpu oru váyccol 

Ep pilaikkum? ijaü kiliyé! yan valartta ni alaiyé. (I-4-7) 


"Translation 


Here am I, tormented by the spine-chilling blast, 
Ye young parrot, ain't you the one I reared, - 
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What'll go wrong with you, if you went and enquired 
Of * Tirumál ', who looks solely on my faults 

And sheds not His grace on me, what is precisely 

My fault that admits not His clemency? 


Note 
This 1s the key stanza of this decad. The messages sent 
in this decad, keep in the forefront the Lord’s noble 
trait of forgiveness (aparádha sahatvamh). If the Lord 
is not prepared to concede even the simple request (as 
in the preceding stanza) of some day passing through 
the street where the Alvar lives, alienated by his short- 
comings, the question is now asked, what has happened 
to His accredited trait of forgiveness, His boundless 
grace, avidly gorging all our sins. In the inimitable 
language of ‘Itu’ the Alvar queries, “My Lord, 
have I obstructed the influx of your sweet grace, 
through over-indulgence in genuflections and circumambu- 


latiane? ** 


Ni alaiyé? ciu püvày! netumálárkku ep tütáy 

Này enatu nuval enpa. nuvaláté irunto]intáy; 

Cáyalotu mani mámai talarntén nan; ipi upatt 

Vay-alakil in-aticil vaipparai natayé. (I-4-8) 


Translation 


Young Püvày, you didn't respond to my appeal 

That you should unto Netumal (my Lord) go and revea 
My pangs of separation, but quietly lingered on; 

And now that I am sinking, my hue and grace gone, 
You shall depart hence and seek those who, thy bill, 
With tiny bits of delicious food can fill. 


Note 
(i) * Püvai' is a nice-looking, tiny bird. 


(ii) Here is a thrilling anecdote. With declining health, Peri; 
Tirumalai Nampi, one of the five Preceptors of $r 
Rámánuja, became too feeble to offer the diurnal wor. 
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ship to the household Dcity-Lord Krsna, given the pet 
name of ‘The little one dancing for butter’. Ar.d so, one 
day, drawing aside the drapery that hung before the 
Deity, he prostrated and recited the last two lines of 
this particular song (as in the original text), the gist of 
which has been given above, in the last three lines. 


Natata malar nati, nàáltórum Nàranan-tan . 


Vátàta malar-atikki] vaikkavé vakukkinru; 
Vitati vipriruttal vipaiapfatu en ceyvató? 
Otatu pani vatay! uraittu iray epatu utalé. 


Translation 


(14-9) 


You biting blast, ever on the move, enquire of Naranag, my 


Lord, 


Why (my limbs) for diurnal service at His floral feet ordained, 


Are this felicity denied and in melancholy steeped; 


If from Him, no favourable reply you obtain, 
Better (come and) split my body into twain. 


Notes 


(i) The chill blast, inflicting severe pain on Parahkuga Náyaki, 
like unto the king’s executioners torturing the subjects 
found guilty of high treason, is addressed by her as 


follows: 


“ You see me deep down in dejection, due to long 


separation from my Lord and it is my grievous 
misfortune that, in such a state, I abstain from 
the stipulated daily service, such as gathering 
choice flowers and placing them reverently at 
the ever-fresh lotus feet of the Lord, etc. You 
had better go and ask Him how this has come to 
pass. If, however, He feels disinclined to take 
service from me, I beg of you, taking your feet 
in my hands, to finish me off altogether and thus 
put an end to this insipid and futile existence". 


(ii) The wind is the chief sustainer of life and appropriately 
symbolises the Ácárya (Preceptor). 
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Utal alip pigappu vitu uyir mutalà muprumáyk 

Katal ali-nir torri, atanv[lé kanvelarum 

Atal-ali ammánaik kantakkal, itu colli, 

Vital, àji mata neficé! vipaiyóm opràm alavé. (124-10) 


Translation 
O^, my fickle mind, ‘ tis our birthright to serve the Lord, 
Go to Him*holding the bright discus and reclining in the deep 
sea, 
The Architect of all created worlds, and let Him see 
Our sad plight; leave Him not till unto Him we get restored. 


Note 

When the details of service unto the Lord were spelt out by the 
Alvar in the preceding stanza, his mind, bent upon such 
service, was about to slip out of the body. It is held by 
some that the Alvar requested his mind not to get parted 
till stability with the Lord was attained. Being, however, 
a decad where the Alvar sends errands, it would be more 
appropriate to say that he sent his mind also on such an 
errand, briefing it not to leave the Lord till He eventually 
deigns to get restored to the Alvar. 


Alavu iyanra ël ulakattavar perumán kannapai 

Vala vayal ci] van kurukürc catakópan vayntu uraitta 
Alavu iyanra antati àyirattu| ip pattin 

Vala uraiyál pegalakum van Saku peru valam&. — (I-4—11) 


Translation 


Those that just recite these sweet songs ten 

Out of the metrically perfect thousand, lovingly composed by 
Catakópan, 

Chief of rich and fertile Kurukür, in adoration 

Of Kannan, Lord of the denizens of the worlds seven, 

Will attain the Supreme bliss of service in Heaven. 


Notes 


(i) In the preceding decad, expatiating on the Supreme 
Lord’s easy accessibility, the Saint wanted to abide 
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in the proximate Krgna avatàra but fzilure to achieve it 
led him to send errands to the Lord in this decad. 
Having seen the intensity of the love of Paráükuáa 
Nayaki and her yearning for Divine presence, too deep 
for words, as revealed in the preceding ten stanzas, 
the Lord could not stay back any longer, except at the 
risk of the Alvar being lost to this world altogether. 
The fact that the Lord has been restored to the Saint 
can be inferred from the very tenor of this stanza, 
where the Lord is being extolled as the Chief of all the 
worlds, thus presenting His overlordship and easy- 
accessibility, side by side. 


(ii) Even the mere recital of the text of these stanzas, without 
so much as delving into their spirit and meaning, will, 
it is claimed, shoot one up, from the bottom-most 
depths of worldly existence to the highest state of 
Service unto the Lord in the High Heavens. 


First Centum—Fifth Decad (1-5) 
(Vala el ulakin mutalaya) 
Preamble 


In each of the preceding four decads, the A]var has highlighted 
a particular trait of the Lord. These are exaltation (transcendent 
glory), Worship-worthiness, easy-accessibility (saulabhya) and for- 
giveness, respectively. In this decad, the Saint brings into focus 
the Lord's condescension (sausilya), mixing freely with the lowliest, 
the crowning trait of the Lord, heading the list of sixteen traits 
mentioned by Sri Valmiki, in his poser at the very beginning of 
Ramiyana*. Sri Rama’s rapport with Guha, the hunter, and inti- 
mate association with the monkeys, Vibkisana etc., illustrate this. 


When, in response to the heart-rending, rather, heart-warming 
appeal of the Alvar, in the preceding decad, the Lord presented 


* "Konvasmin simpratath loke, gunaván, Kaáca viryavan etc., etc. 
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Himself before the Alvar, in all His grandeur, betokening the enor- 
mity of His grace unto the Alvar, one should have expected the 
latter to just jump in and get himself locked up in the Lord’s sweet 
embrace. But what did he do? The Alvar beheld, with bewildering 
amazement, the Lord, in His full splendour, in dire contrast to his 
own littleness, a very picture of oppressive contrast indeed, oppres- 
sive because he dared not defile and desecrate the Great One, taking 
undue advantage of His condescending love. And so, he attempted 
to run away from the Lord, a very strange behaviour for which the 
only possible explanation is that he -just got drifted into such a 
mental complex at the mere thought of the Lord’s transcendent 
glory. Such alternating extremes of behaviour are, however, 
noticeable in Saint Yàmupa, Kirattalvan and his illustrious son, 
Sri Parásara Bhattar also. As a matter of fact, the draw-backs in 
us serve as the foil against which the Lord's * Sau&ilya ` (condes- 
cension) shines all the more. 


Vala &] ulakin mutaláya vànór-ipaiyai aruvipaiyép 

kalavé] venney totu unta kalvà! enpan; pinpaiyum 

talavu é| muruval-pinnaikkuáy val án-àyar talaivapày 
Ila-épu éjum tajuviya entdy! eppan nipaintu naint&, (I-5-1) 


Translation 


How dare I, a deep-rooted sinner, meditate 

On the Lord of all the worlds and Heaven and narrate 

The mystery of His stealing butter and taming bulls, 

As a cow-herd boy for the hand of Pinnai. the damsel 

Of bewitching smile, and (pretend to) thaw down in ecstasy? 


Not. 

The Alvar, in his present mood of self-denouncing humility, 
feels that he has defiled and desecrated the Supreme Lord by 
word, when he recounted His mysterious deeds and 
addressed Him as * My Sire’, by thought, when he meditated 
on Him, and by deed, when he melted down, in ecstasy, as 
it were, a mockery of devotion. 
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i^ Qs 
ninaintu naintu ul karaintu undjifi aiyór palar 
punainta kanni nir cántam pubbiyd (it Dl rth i 
ninainta ellap porulkatkum vittuay, mutali! citaiyamé 
manam cey flánattu un perumai màcünató? maydpé. (I—5—2) 


Translation 


Oh, wonderful Lord, You are the supreme architect 

Of all things conceivable and yet immutable you are! 

Will it not from your glory great detract 

If (Brahma and other) Devas, Sages and others 

(Your creatures all) meditate on you, thaw down and unto 
You offer 

Flowers, sandal paste, sacramental water and incense burn? 


Notes 


(i) Un this stanza, the Alvar realises that he is unfit even to 
say that he has defiled the Lord. What is his title, 
either way, to dabble in God-head? It is something 
like a person, who, by reason of his birth, is precluded 
from learning the Vedas, saying that he has not learnt 
the Vedas, as if he has failed to learn a thing he is 
entitled to learn. This feeling of the Á]vàr could be 
inferred from his present observation that even the 
worship offered through their triple faculties of word, 
deed and thought, by the exalted Devas, like Brahma, 
and Sages of the eminence of Sanaka, pales into 
insignificance and would only detract from His great 
glory, as the Supreme Architect of all. It is little 
better than a team of ants worshipping the majestic 
lion. 


(ii) Once the seed is sown, what comes up is the tree; cotton 
disappears, when turned into thread which again 
disappears. when turned into a fabric. But it redounds 
to the great glory of the Lord, cne of His many 
marvels, that He remains unchanged despite His being 
the material cause of the entire universe. Well, What 
glory is there in His being worshipped by His own 
creatures? It would make sense only if the Lord is 
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worshipped by persons of comparable stature but 
alas! there is none falling in this category. 


mà yópikalày natai kagra vàpór palarum munivarum 

ni yónikalaip patai epru, niai nàpmukanaip pataittavag ; 
céyón ella arivukkum; ticaika] ellàm tiruvatiyal 

táyón; ella ev uyirkkum tayon; tan ór uruvané. — (I-5-3) 


Translation 


He who created the profound Nànmukan (Brahma) and bade 
him create 

The exalted Vànór (Devas), Sages and several others, 

He who is beyond comprehension, whose lovely feet 

Spanned the worlds, who unto all is like a Mother, 

Is our unique Lord (as condescending as He is great). 


Note 

Finding the Alvar in a state of unparalleled humility, shrink- 
ing back, the Lord draws his attention to the other mellowing, 
aspect, namely, His loving condescension. Did He not 
span the entire universe with utter impartiality and set His 
tender feet over hill and dale, and one and all, without dis- 
tinction of high and low? Contemplating this episode, the 
Alvar got into a mid-condition in which he would neither 
approach the Lord nor get away from Him but keep talking. 
of the unique combination in the Lord, cf exaltation and 
condescension, which cannot be found in any one else. 


tan ór uruvé tani vittuáy, tannin müvar mutalàya 

vànór palarum munivarum marum marrum murrum åy, 
tan Sr perunir tannullé tórri, atanul kanvalarum 

vànór peruman; mà mayan vaikuntap em perumané. (I-5—4) 


Preamble 


Finding the Alvar, a little less scared of the Lord's exaltation 
than a little while ago, some persons asked him what exactly he was. 
intending to do, whether to get near the Lord or get away from 
Him. This stanza provides the answer to this question, real or 
supposed. The Alvar says: 


First Centum (1-5) 4 


“ Even if I wish to keep aloof, my Lord would not give me up. 
Look at His condescending love of amazing dimensicns. The 
great Creator of all the worlds and all classes of sentient and non- 
sentient beings, the Supreme Master of all, including the celestials 
in the High Heaven, above wants of any kind, reclining on the 
bosom of the vast expanse of water in Yoga nidrà, is now right 
here to claim me as His inalienable property °. 


Translation 


The Supreme Lord beside whom there was none, 

Created the first three (Brahma, Siva and Indra), this, that 
and the other, 

(Devas, Sages, men, birds, beasts and all) with no external 
aid (i) whatever 

And reposed (in Yoga nidra) on the vast expanse of water, 

He had raised; the wondrous Lord, Chief of celestials, Vai- 
kuntan, is also my Master (ii). 


Notes 
(i) The Lord is at once the Materia! (Upadama) cause, 
Operative (nimitta) cause and Instrumental or efficient 
(Sahakari) cause of Creation. 


(ii) This is the key word for this stanza. The Master has come 
to reclaim His property (the Alvar) and He shall not be 
a party to its slipping through the fingers. 


man éy nókki matavalai márpil kontay; matava! 

küné citaiya untai vil nipattil terittày; kovinta! 

van ar cóti manivannà! matuciita! ni arulày un 

tënë malarun tiruppátam cérumàru vinaiyéné (I-5—5) 


Preamble 


There are two ways of looking at the background of this stanza. 
The first is: With the recession of his self-abnegating humility, the 
A]vàr prays for the felicity of constant attendance on the Lord, in 
close proximity. The other is: Intent upon stabilising the Á]vàr's 
longing for Him so that there is no slipping back again, the Lord 
intensifies the longing by keeping away from him for a while. 
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Unable to stand this separation, the Alvar cries out his heart, 
invoking the Lord's grace for reunion. 


Translation 
On you: winsome chest. you hold doe-eyed Mother, Oh, 
Matava. 
Wich perfect case, you remove the hunch (1) off a damsel, oh, 
Kévinta, 
Your sapphire hue radiates the entire heaven, oh, 
Matucuta (ii) 


Your grace (iii), this sinner invokes to reach your lotus feet, 
shedding honey. 


Notes 


(i) The underlying episcde could be either the one stated 
here, pertaining to Krsnavatara or yet another pertain- 
ing to Ramavatara. The former is: As Krsna was 
wending His way through the main road of Mathura 
along with Balarama, Trvakra, the hump-backed young. 
woman with handsome features, was passing along with 
a vessel containing sweet-smellirg sandal paste, specially 
prepared by her for King Kemsz.  Krgna accosted her 
aud demanded of her some of that excellent preparation. 
Entranced by Their bewitching looks, she gave the Divine 
Brothers the thick aromatic paste, with all her heart. 
Greatly pleased with the service, Śri Krgna deftly 
transformed her at once into a straight-backed damsel, 
erect and elegant. 


The episode in Ramayana relates to Sri Rama having 
hit, out of a boyish prank, the hump on the back of 
the hunch-backed Mantará, the maid-servant of 
Queen Kaikeyi, with unerring aim and caused her 
great pain. She then bore her suffering silently 
but wreaked he: vengeance on Rama, at the crucial 
moment, by poisoning the mind of Kzikcyi. But 
then, this mischief is attributed to Govinda, that is, 
Kysna in this stanza, which is apparently a misfit. 
There is, however, the following explanation for 
this in Nampillai’s ‘Itu’: ‘ Govinda’ could also 
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mean. ‘Protector of the Eaith’, in which case, the 
address could fit in with Rama, as well. Alter- 
nately, Krsnz, with so many mischievcus pranks up 
His sleeves, could easily be made the butt for each 
and every frolic, whether perpetrated by Him or 
not, even as the saying sces, ‘ All sins shall be 
heaped cn Amana’s kead". And now, who 1s 
this poor Amana, earning such vicaricus notriety? 
Amzna or Samana is an ascetic of the jain religious 
order. A complaint went to the King who was a 
simpleton. The complaint arcse frem the mud 
wall of a Brahmin’s house giving way and killing 
a thief who broke into it. When the thief's 
friends demanded of the Brahmin compensation, 
both parties appealed to the King for justice. The 
King asked the Brahmin to pay compensation, as 
the thief died because of the wet wall. The Brah- 
min, however, put the blame on the mascn who 
built the Wall. The masen appeared in court and 
pleaded that it was all the mistake of the water- 
man who had pcured tco much water. The 
waterman blamed the potter who had made the pot 
big. The pctter excused himself by putting the 
blame on a dancing girl, who passed alcng and 
diverted his attenticn while making the pot. The 
dancing girl, in turn, blamed the washerman, who 
failed to bring her clcthes in time, end necessitated 
her visit to his house. The dhoby too trotted out 
an excuse that the stcne on which he washed 
the clothes was cccupied by a Samana who wouldn't 
budge from it for quite a long time, ənd so the 
return of clothes to the customers was got delayed. 
And now, the Samena kept quiet, en account of 
his vow of silence and the stupid King construed 
this silence as admission of guilt and ordered the 
Samana to be hanged. Our pity rather gees to 
Krsna at whose door every fault is laid, in this 
fashion. 


(ii) * Matuciita’, the sanskrit word being ‘ Madhusüda' 
means: Slayer of the demon called Madhu. 
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(iii) The grace which could condone the sin of the Alvar, 
attempting to run away from the Lord like unto the 
ruthless rejection of the food served at the dining table. 


vinaiyén vinai tir maruntu andy! vinnór talaiva! kécava! 
manai cér áyar-kula mutalél má mayané! matava! 

cinai éy talaiya maramarankal lum eytày! ciritarà! 
inaiyay! inaiya peyarinay! enru naivan afiyéné. (I-5-6) 


"Translation 
Oh, Kécava, reigning supreme in the high Heavens 
Thou art the antidote for this sinner's (dire) sins. 
Oh, Matava, of mysterious deeds! Chief of cowherds, 
The seven trees with branches many! oh, Ciritara, 

Thine arrow pierced. 

Dissolve do I, recounting such other deeds of yours 
And the relative names You are pleased to bear. 


Note 


This is a song sung in the same mood as thc immediately 
preceding song. 


atiyén ciriya fapattan; arital àrkkum ariyánai, 

kati cér tap am tujayk kanni punaintàp-tcnnai, kannanai, 

ceti ar ákkai atiyáraic cértal tirkkum tirumálai, 

atiyén kàppàn alarpuvan; itapin mikku dr ayarvu unté? 
(5-7) 

Translation 
Tnis humble self of meagre intellect pines to meet 
Kennan, sporting tulaci garland, cool and lovely, of fragrance 
sweet, 

Beyond the Comprehension of one and all (however great), 

* Tirumál', who, unto those that seek Him, does cut out 

Their bondage dense; is there anything more indiscreet? 


Note 
The preceding song ended on a despondent note, showing the 
Alvar sinking down, due to the poignance of separation from 
the Lord. The merciful Lord would not run the risk of 
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testing him anymore, and was about to oblige hum with His 
presence. Sensing this, however, the A]var was once more 
weighed down by inferiority complex, egging him on to retreat 
again. The Alvar has all along vociferously condemned 
those who are content with mere seif-enjoyment (Kaivalya) 
after perennial disembodiment, that is, liberation from the 
cycle of birth and death, which is far inferior to the bliss of 
constant service unto the Lord in Heaven. In the present 
context, however, the Alvar is inclined to hold that even 
this would be whclescme, as compared to a state of embodi- 
ment such as his, with its potentiality for such blasphemous. 
conduct as pining for the Lord’s presence and mixing with 
Him, thereby defiling His sacred person. This is indeed the 
limit for the Alvar’s humility (naicya). 


untay ulaku é] mupnamé; umilntu mayaiyal pukku, 

upfày venney ciru manicar uvalai ákkai nilai eyti; 

man tàn córntatu untélum, menicarkku ákum pir ciritum 
antàvannam, man karaiya, ney-ün maruntó? máyóné (I—5—8) 


Translation 


Wondrous Lord, Once you ate up all the worlds seven 

And then spat them out, You then came at your volition 

Into this world, assuming the frail form cf a human 

And ate all the butter (in Gokul) leaving no remnant; 

Could it be that you thus sought to dissolve the remnants 

Of mud still sticking inside and keep offi gestion. 

The fell sickness that befalls humans? : V M 
nra] 


PER E 


Note 


We are indeed under a deep debt of, 
lectual stalwarts, our great Pu 
hardly repay. Look at how they 
ed the genesis of this song, from t 
The Lord was bent upon having 
and hit upon a plan which would wor. i 
the Alvar, shaking off his inferiority complex. There 
ensued a dialogue wherein the Lord wanted to elicit from the 
Alvar the purpose of His having come down to Gokul, 
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as a cowherd and gobbled up all the available butter. 
When the Alvar pleaded ignorance, the Lord Himself gave 
out that it was just an antidote against the ill-effects of the 
mud, if any, still sticking inside His stomach, which had once 
kept all the seven worlds within and thrown them out after 
some time. The Alvar could hardly swallow such a fan- 
tastic explanation, firstly, beczuse of the heavy time-lag 
between the two events and secondly, because there was 
no reason why He should have appropriated to Himself all 
the butter produced in that pastoral village, if it was to be a 
mere medicine, The Alvar opined that the Lord ate up avidly 
all that butter because it was produced by the loving hands 
of His devotees, a produce which He coveted very much 
and would not mind taking even stealthily, when not given 
for the asking. Precisely here, the Alvar fell into the Lord’s 
trap. The Lord was quick to point out that the Alvar was 
dear to Him for the same reason and, by trying to keep aloof 
from Him, he would only join the rank and file of those who 
tried to keep the butter from Him. 


mayém; tiya alavalaip peru ma vaficap péy viyat 

tüya kulaviyay vitap pal amuté amutu ceytitta 

mayan, vanor tanit talaivan, malaral maintan, ev uyirkkum 
tàyón, tamman. en ammán, amma mürttiyaic carnté, (1-5-9) 


Translation 


The unique Lord of celestials, Malaràl's (the lotus-born Lak- 
smi’s) Consort, 

A veritable Mother (unto all) who His own Sovereign is, 

As well as mine, the typical (but wondrous) babe that killed 
outright 

The highly treacherous and loquacious demoness 

Whose poisonous milk He sucked as if it were nectar (amrt) 
Close unto the exalted one am I: may we never again be apart. 


Note 


Here is the continuation of the dialogue referred to in the 
preceding stanza. The Alvar observed that unlike the palata- 
ble butter, mixing with him, a terrible sinner, will be bitter 
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like poison. But the Lord had a ready reply for this also. 
He pointed out that even the milk of the poisonous breast of 
Pütenà, the evil-minded imposter of a mother, was sucked 
by Him, with great relish, as if it were nectar. So saying, 
He pounced upon the Alvar and got hold of him. The 
Alvar also responded by avowing that he will never again 
part from Him. The line in this song narrating that the 
Lord, typical of a tender babe, relished the poisonous milk 
tendered by Pütaná like nectar, follows the text of ‘Harivam- 
Sam d 


carnta iru val-vinaika]jum carittu, mayap parru aruttu, 
timtu, tanpal mapam vaikkat tirutti, vitu tiruttuvàp: 

arta fiápac cutar aki, akalam ki] mél alavu irantu, 

nérnta uruvày, aruvakum ivaygin uyirám netumalé. (1—5—10) 


Translation 


Of resplendent knowledge, full and flooding, 

All things, with or without form, He is pervading 

Up and down and all around; Netumál (of love supreme) 

Rid me of my age-long sins of commission and omission and in 
Him 

Rooted my mind firmly, freed from ignorance and attachments 

And is now intent upon giving heaven a face-lift(to put me in). 


Note 

Immensely pleased with the assurance given by the Alvar in 
the previous song not to get parted from Him any more, the 
Lord now contemplates putting the Á]vàr in Heaven, so as to 
eliminate the possible risk of further separation from Him. 
And for this purpose, the Lord, in His unbounded love for 
the Alvar, wants to renovate even that Eternal Land, ever 
fresh and pure, which hardly needs touching up or a face- 
lift, as such! Indeed, The Alvar feels enthralled by the 
Lord's extraordinary love for him (as the word ‘ Netumál * 
in the text connotes). 


' * Sthanyarh tat visa sammiérarh rasyamasith jagad Guro ’. 
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malé! màyap perumané! mà mayavané! enu engu, 

malé éri mål arujàl mznnu kurukürc catakópan 

pal &y tamijar icaikárar pattar paravum áyirattin 

palé patta ivai pattum vallarkku illai parivaté. (125-11) 


Translation 


Those conversant with these songs ten, 

Out of the thousand sung by Kurukür Catakópan, 

Firm recipient of the Lord's grace, in ecstatic adoration 

Of His wondrous deeds and glorious traits, evoking the 
admiration 

Alike of the * Sweet-as-milk' Tamil-Scholars, devotees and 
musicians, 

Shall for ever be free from affliction. 


Notes 


(i) The accent here is on the redemptive grace of the Lord, 
Who, by His condescending love, reclaimed the Alvar, 
thwarting his attempt to run away from Him in 
a frightfully unsettled state of mind. 


(ii) These songs are of matchless grandeur and inestimable 
value for those who want to revel in singing sweet 
songs of ahigh order. And again, for those who want 
to delve into their meanings and eke out their time 
usefully, these songs afford unlimited scope. 


First Centum—Sixth Decad (I-6) 
(Parivatu il icanai) 
Preamble 


Following the pattern, hitherto noticed, of bringing to the 
fore a particular auspicious trait of the Lord in each decad (Tiruvay- 
me]i), * Swárádatva  (i.e.) easy worshippability of the Lord is em- 
phasised in this decad. Unlike the minor deities whom it is very 
hard to propitiate, what with the sacrifice of goats and hens and 
other such harsh demands on their votaries, the Lord is pleased 
with whatever is offered to Him lovingly, with pious will. Being 
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above wants of any kind, it is unthinkable that He would want from 
us any offering at all. God sets greater value upon the devotion of 
the heart than the material value of outward offerings. He hates 
hypocrisy and estimates the sincerity of the soul. In His song 
Celestial, He has affirmed: * Whoever offers Me in faith and love, a 
leaf (as Draupati did), a flower (as Gajendra did), a fruit (as Sabhari 
did), water poured forth (as Ambarisa did), that offering I accept, 
lovingly made with pious will. Things, easy of procurement for 
all, including the poorest of the poor, offered, not for expiation of 
sins or securing other ends but considering giving to Me as an end 
in itself and out of sheer inability to exist without making a love- 
gift to Me are indeed acceptable. In the absence of the devotee’s 
inability to offer anything for eating, I consume even the leaves and 
flowers offered. Vidura gave me plantain skins and Kuchela 
gave me but poor beaten rice and yet, I devoured them all with 
great avidity, like a famished fellow ’’. 


The outward offerings may be trifles but, in God’s eye, they 
carry much weight, when offered in humility and devotion. Once 
some Princes had a desire to offer campaka flower to Lord Jagan- 
natha at Piri, knowing that it is His favourite flower. On going 
to the flower market, they found that all but a single flower had 
already been sold out. Each one of the Princes was keen om buying 
it and offered competitive price. One of them staked his entire 
fortune, bought the flower and offered it to the Lord. That night, 
God appeared in the Prince's dream and said, ** The debt of thy 
flower is very heavy. I cannot bear its weight", thus showing 
His gracious acceptance of the sincerely made offering. As already 
stated, the Lord is above wants of any kind, and yet He greedily 
grabs at the selfiess service rendered unto Him by the devotees 
disinterestedly, as an end in itself. In this decad, the Alvar enjoys 
and extols this great trait of the Lord. 


parivatu il icanaip pati virivatu méval uguvir! 
pirivakai ipri nal nir tüy, purivatuvum pukai püvé. (I-6~1) 


Translation 
Ye zealous seekers of salvation, rise to your full stature, 
Singing the praise of our griefless God; 
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Serve Him with water pure, seeking no personal good, 
Burn incense before Him and flowers do offer. 


Notes 


(i) This song is addressed to the seekers of salvation who 
should naturally rise to their full stature through 
complete expansion, rather, realisation of their true 
or essential nature. i 


(ii) Being the repository of innumerable auspicious traits, 
a veritable fountain of inexhaustible bliss, the Lord 
is naturally free from grief of any kind, on His own. 
But then, He grieves over the woes of His countless 
subjects and this trait of commisseration with the 
miseries of others, with a complete sense of identity 
and deep compassion for them, is indeed praiseworthy. 
Actually, this heads the list of many good qualities 
noticed in Śri Rama by the Citizens of Ayodhya and 
enumerated by them in King Dagaratha’s court. Even 
so, the question is asked, why the Almighty Lord-who 
can jolly well quell all our miseries in no time, should 
grieve for us, as we weaklings do, merely expressing 
our grief over the miseries of others, being incapable 
of giving them any kind of relief. This erroneous 
impression can be set at naught if we take into 
account our own every day experience, the parents 
feeling distressed over the sufferings of the young ones, 
notwithstanding the active steps taken by the former 
promptly to administer the requisite relief to the latter. 
Draupati, in dire distress, was no doubt prevented 
from getting disrobed due to the plentiful supply of 
clothes arranged for by Lord Krena, end yet, He cried 
out His heart, lamenting that He remained a debtor 
unto Draupati, having failed to be present at the scene 
of the dastardly occurence and worse still, having 
failed to avert the incident altogether. When Gajendra, 
the elephant raised a pitecus alarm for succour at the 
end of a titanic struggle with its mighty opponent, 
the crocodile, the Lord went post-haste to the scene 
of distress and retrieved the elephant. AI] the same, 
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the Lord very much repented that He had not rushed 
to Gejendra’s aid much earlier. 


(iii) Serving the Lord who is but our Father, should by-no- 
meens be difficult, seeirg that the scn need have no 
qualms nor be fastidious arfd fretsome, in regard to 
the food served to his own father, by virtuc of the 
natural bonds of Kinship and mutual concern. 
Disccursing cn this scng, Sri P.ráara Bhottai 
pointed out that the text of the song bears cut that 
no flower is taboo, ond in the name of burning 
incense, as part of worship, even waste wooden chips 
from the carpenter's chisel could be burnt and smoke 
raised therefrom. There is no specification, as such, 
regarding the flower to be offered and the incense to 
be burnt. When his stalwart disciple, Neficiyar, 
Observed that there is a $ástraic injuncticn against the 
use of the flower, known in Samskrit as * Kar dakarika’, 
for the Lord's worship, Bhaftarya elucidated that the 
injunction in question is solely weighted in favour of 
the worshipper, to eliminate the risk involved in 
plucking this flower from its thorny plent. 


matuvàr tan am tüjàyán mutu véta mutalavapukku, 
etu étu ep pani ennatu, atuvé ál-ceyyum ité. (1-62) 


Translation 
' What service is there, and that too, for poor me, 
Appropriate to the Primate, the cplossal Lord, by Vedas 
revealed, 
Wearer of nice, cool, * tulaci’ garland, shedding honey? '' 
If one doesn’t think so (and shrink), by him is the Lord well 
served indeed. 


Notes 
(i) Having ruled out, in the preceding song, the restriction 
regarding the thing to be offered to the Lord, the Alvar 
now stresses the fact that there is also no restriction 
regarding the persons eligible to serve Him. If one 
does not shrink back from the Lord’s service, in 
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bewildering amazement that there is hardly any service 
that can be rendered, appropriate to the colossal 
stature of the Lord and, that too, by one with serious 
limitations, it is as good as having served the Lord. In 
other words, there is hardly any scope for such a 
feeling of aloofness. 


(ii) Even a faded garland coming in contact with the Lord's 
person will become fresh again and shed copious 
quantities of honey. That being so, the devotee need 
not have any qualmsin regard to the offerings to be 
made. 


(in) As Bàdaràyana (Sage Vyasa) has pointed out in his 
* Brahma Sitra,’ *the Lord can be known only through 
the authority of the Vedas, as distinguished from 
Ocular and inferential knowledge. The Supreme 
Lord is revealed by the Vedas, as the first and 
foremost. 


itum etuppum il ican mátu vitátu en manané; 
patum en nå avag pátal; àtum en aikam anabké. ^ (1-6—3) 


Translation 
My mind can never be away from Ican (Lord Supreme), 
Who makes no distinction ‘ tween high and low; 
My tongue His glory sings at all times 
While my body danceth in ecstatic glow. 


Notes 
(i) The Lord does not extend special favours by reason of 
one's high parentage, calibre and conduct, nor does 
He give up those of low descent, meagre intellect and 
poor conduct. He is absolutely impartial. Prahlada 
and Vibhigana of Asura and Rákgasa clan, respectively, 
were among His beneficiaries. If the other Asuras 
and Raksasas came to grief the fault was not with 


* * Sastra YSnitvat *. 
t " Devinam Diánavünáfica Sámányam adhidhaivatam ”, 
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the Lord. It is like a few persons falling, now and 
then, into the tank dug up for the commen gocd of all 
and killing themselves. 


(ii) It is noteworthy that the Alvar stands rivetted to the Lord 
by word, deed and thought. 


apaüku ena datum en aükam vanabki vajipatum; ican 
pinanki amarar pitarrum kunankelu kolkaiyinané. —(1-6—4) 


Translation 


Ican (the Lord) I venerate, dancing in gay abandon, 
Is the natural repository of many an auspicious trait. 
Leaving the celestials in the high Heaven, 

Entranced and engaged in endless debate. 


Note 

As the Lord said in Bhagavad-Gita, His lover’s thoughts are 
rivetted to Him, their lives are nestled in Him and their 
conversation is solely about Him, full of mutual enlighten- 
ment and entertainment. The debate, referred to, in this 
Song, could arise from the adoration of the Lord by the 
Celestials, from different angles, one group talking about 
the Lord’s transcendent glory and the other about His easy 
accessibility and loving condescensicn. The Alvar marvels 
at that even his faculties vie with the experience of that 
exalted band in heaven. 


kolkai kolàmai ilàtàg elkal irákam iatan: 
vilkai villàmai virumpi ul kalantárkku ór amuté. — (1-6—5) 


"Translation 


Not given to likes and dislikes, acceptance or rejection, 

Of (service from) devotees, looking to their attainments alone, 
A nectar of incomparable excellence, the Lord is 

Unto those that with Him do mingle, giving up all else. 


Note 
In the preceding song, the AJvar presented to us the Lord as 
One, who would welcome to His benevolent fold every one, 
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without distincticn of high and low, seeking His protection. 
And now, we are told that the Lord is free from likes and 
dislikes and is, therefore, not prone to extend preferential 
treatment to some and be indifferent to others on the basis 
of their individual attainments, while enlisting them in His 
service, All that He looks for is whether these devotees are 
steadfast in their devotion, true to their essentiel nature 
of being the objects of His sole enjoyment (enanya bhóg- 
yatva) or merely seek from Him the fulfilment of their own 
personal desires, the odds and ends. While the latter class 
seeking the lesser fruits get what they want and also get 
parted from the Lord in the bargain, to the former class who 
stand rivetted to, and nestled, in Him, He is a veritable nectar 
of incomparable excellence, ever fresh and insatiable. 


amutem amararkatku inta nimir cutar-à|i netumal 
amutilum árra iniyan: nimir tirai nil katalané. (1-6—6) 


Translation 


Of limitless glory, Netumál, holding the discus 

Of mounting radiance and reclining on the spacious 

Milk-Ocean of surging waves, is more appetising indeed 

Than the ambrosia which unto Amarars (Devas) He once 
delivered. 


Note 


The Alvar has nothing but contemptuous pity for the Devas 
who sought the ‘amrt’ obtained by churning the Milk- 
Ocean, instead of the far more delicious Lord holding 
the effulgent discus, enchanting beyond words. Although 
the A]var’s contempt for the Devas is not explicit from 
the text of the song, the episode of delivering the “ amrt’’ to 
the Devas, referred to, in the first line of the song, pales 
into insignificance before the Lord’s own nectarean presence 
and exquisite charm enjoyed by the A]var in the second line 
of the song and thus indirectly exhibits the Devas at a dis- 
advantage. The Alvar has given yet another name to the 
Lord, namely, * One who is more appetising than ambrosia ’. 
Nampi Tiruvajuticatu Tácar remarked that the Devas 
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were no bette. then the bovire species, not lookmg up and 
beholding the exquisite cherm of the Lord churning and 
moving around with His thousand sinewy shoulders and 
the beautiful garlands adorning them. Insteed, they were 
gazing at the ocean, with their heads bent down, content 
with a mere extract from the sali-water, what a pity ! 


ni] katal cd] ilabkaik kóp tó]kal talai tuniceytan 
talkal talaiyil vananki, nálkal talaikkaliminné. (I-6-7). 


Translation 
If you bow unto Him Who Smote 
The heads and shoulders of the King 
Of Lenka, with the long sea as its moat, 
The ocean oftime, it helps crossing. 


kalimin tontirkal! kalittut tolumin avanai; to[utàl, 
vali ninga valvinai māļvittu a]ivinri ākkam tarumé. —(I—-6—8) 


Translation 
Ye, servants of God, sever your contects 
With all things ungodly and serve the Lord; 
Your age-long, sturdy sins, the Lord will cut out 
And grant you eternal bliss and beatitude. 


taruma arum payan àya tirumakalàr tanik kélvap 
perumai ufaiya piranar irumai vipai kativaré. (1-6-9) 


Translation 


The bliss very dear, Ti:umakaļ’s unique Spouse confers, 

The Benefactor great (in her gloricus company) full of grace, 
The f:uits of actions, good and bad, He severs, 

(The impediments to the free flow of His grace). 


Notes 


(i) Tirumakal, (Goddess Mahalaksmi) is the very embodiment 
of grace.* Her perpetual presence by the side of the 


*'Lakgmyá saha Hrtikeso Devyá Kárunya rüpayà* (Sri PaficarStre.) 
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Lord is intended to prepare the ground for the 
supplication by the individual souls, at all times, 
without any restriction whatscever. Although the Lord 
is the ultimate giver and deliverer, yet He invariably 
ects only when Mahalaksmi plays the recommendatory 
role, mediating and pleading for erring souls. 


(ii) For the attainment of final bliss, both merit (Punya) and 
demerit (Papa or Sins) areimpediments. As Sri Vedanta 
Desika has put it, in his * Varadarája Pancásat ’, the 
former is a golden fetter while the latter is an iron 
fetter. A golden fetter is still a fetter and thus both 
‘Punya’ and ‘ Papa’ impede one’s advancement to the 
final goal. Hence the need to cut out both, an act of 
grace galore, on the part of Lakgmi-Káànta (the gracious 
Consort of Goddess Mahalakgmi). 


kativar tiya vinaika] notiyarum alavaikkan; 
kotiyà atu pul uyartta vativu ar matavanaré. (1-6-10) 


Translation 


Matavan, of exquisite Form, 

On whose banner is Garuda the bird. 
Destroyer of enemies, will, in no time, 
Root out the fell sins (we dread). 


Note 


What is emphasised here is the utmost speed with which 
Madhava, the Lord, in conjunction with the Divine Mother, 
roots out all the evils in us. And what more? The Lord 
extends to the Soul, reclaimed just then, the same affinity as 
He holds for the pre-eminent Garuda, the ‘ Ever-free angel- 
Nitya Siri’. The reclamation is put through in a trice 
through the instrumentality of Srt Mahàlakgmi, who urges: 
** My Lord, here is the supplicant at your door-step, tossed 
between birth on one side, and death on the other, and 
smitten, in between, by maladies, both mental and physical; 
please bestow your grace and redeem him, turning a blind 
eye to all his sins; else, you may have to write off the entire 
* Lila Vibhüti* (Sportive universe) ". 
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mátavanpál catakopan titu avam inri uraitta 
étam il àyirattu ip pattu óta vallàr piravaré. (I-6-11) 


Translation 


Those initiated in these songs ten, 

Out of the thousand flawless songs of Cataképan, 

Adoring Matavan as One above the twin faults 

(Of aloofness and abandonment), will from rebirth be freed for 
ever. 


Note 


It might be apprehended that the Lord is cpen to the (win 
faults of (1) Keeping Himself aloof from us with an air of 
indifference because of His exaltation, and (2) abandoning 
us, looking to our truck-loads of vices. The Alvar avers, in 
this decad, that the Lord is above these faults, thereby. 
emphasising His easy worshippability. 


First Centum—Seventh Decad (1-7) 
Piravittuyar ara 
Preamble 


Easy worshippability apart, the Lord should also be adorable. 
We see around quite a few persons whom it is easy to please but 
we don't like to court as there is nothing attractive or prepossessing 
in them. This decad shows that the Lord is highly adorable 
because of His extraordinary sweetness. As Nampillai would 
have it, the Lord is adorable to such an extent that He grows 
envious of His devotees and wants to adore them, in turn, having 
Himself tasted the sweetness of adoration. In Slcka * Manujatva 
tiroitena......... * of Paduka Sahaéram, Sri Vedanta Deéika 
observes that, unlike the previous Ávatáras when the Lord came 
all alone, He assumed four forms when He came down as Sii Rama 
and the three younger brothers. The purpose behind this was 
to adore His own pair of sandals which have a high reputation of 
their own. This He did in His other form as Bharata. Had 
Ráma come alone, He couldn't have achieved this purpose. 
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piravittuyar ara fànattu] ninru, 

turavic cutar-vilakkam talaippeyvàr 

agavanai àlippatai antananai 

maraviyai inri manattu vaipparé (I-7-1) 


Translation 


(Oh, what a pity!) the Lord, gracious and immaculate, 
Sporting the effulgent discus, is tenaciously sought 

By those votaries wanting no more than to liberate 

Themselves from the miseries of birth and death and get lost 
In a state of * Self-enjoyment^ (of the Soul in its frec state). 


Note 


O^, what 2 pity! After all the rigours of their disciplines, the 
* Kevalas" rest contented with mere liberation from the 
cycle of birth and death, follcwed by *átmávalokana ' 
(i.e.) enjoyment of their own selves in the disembodied state. 
‘Lhe tragedy of it is heightened by the fact that they invoked 
the Lord's grace for attaining this stcte but failed to be 
enthralled by His exquisite charm. The Alvar detests these 
people for this tragic failure resulting in their foregoing, for 
ever, the superior bliss of service unto the Lord. No doubt, 
in 1-5-7, the Alar would appear to have had a word of 
praise for the * Kevalas’ but that was in a different context. 
It may be recalled that the Alvar, then stung by a gnawing 
apprehension of his abject lowliness, felt that possession of a 
body was fraught with the serious risk of his contaminating 
and defiling the Lord by mixing with Him and thet a dis- 
embodied state of existence, as in the case of the ‘ Kevalas’, 
would, therefore, be quite welcome, being the lesser of the 
two evils. 


vaippu åm, maruntu ām, atiyarai valvipait 

tuppu 4m pulan aintum tuficakkotin avag; 

eppàl evarkkum nalattàl uyarntu uyarntu 

appàlavan enkal àyar-ko]unté. (1-7-2) 


“Translation 


The Lord ıs, unto His devotees, the treasure fine 
And the unfailing drug; unto the senses five 


First Centum (1-7) 65 


He shan’t make them succumb; of towering bliss, 

He’s above one and all, in all places, 

Beyond speech and thought and yet He's (our Gopála), the 
shepherd chief! 


Note 


Having decried and detested, in the preceding stanza, the 
* Kevalas’ seeking from the gracious Lord the inferior 
stature of Kaivalya, the Alvar now depicts the Lord in 
relation to those who seek Him as the goal, to the exclusion 
of everything else. Towering above all, beyond speech 
and comprehension, He still condescended to come down 
here as Gopalakrgna, of amazing simplicity. 


ayar-koluntay, avaràl putaiyunpum 

máyap piránai, en mánikkac cdtiyai, 

tüya amutaip parukip paruki, ep 

mayap piravi mayarvu arutténé. (1-7-3) 


Translation 
I drank and drank, without intermission, the nectat pure, 
The dazzling gem, the mystic Lord of wondrous deeds, 
(Gopála) the shepherd chief, bound and beaten by cowherds 
(For theft of butter) and got my nescience, matter-born, severed. 


Notes 


(i) Speaking about Gopálakrsna, in the last song, the Alvar 
had before him the entire panorama of His mysterious 
deeds and by merely meditating on them, he got all his 
accumulated nescience, born of age-long material 
contacts, eradicated in toto, root and branch. 


(ii) In the by-gone days, the Devas got nectar subject to 
various conditions. Even so, it is by no means 
comparable to the A]var’s uninhibited and unrestricted 
Divine experience, drinking deep of that pure nectar 
which cleansed him thoroughly and rooted out his age- 
long sins sheathed in ignorance. 


er 


Translation 
Oh! what pretext can I find, from Him to part, 
The first Lord of Celestials ever alert, 
A beautiful bundle of brilliance, heaping on me continually, 
Torrents of knowledge and wisdom, who brought me 
Round and to root out my ignorance lodged in me firmly? 


Notes 
(i) In the preceding song, the Alvar acknowledged the 
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mayarvu ara en manatté mannináp-tannai, 

uyarvinaiyé tarum on cutark kagraiyai, 

ayarvu il amararkal atik koluntai, en 

icaivinai. en colli vin vituvénd (I-7-4) 


Lord’s benevolence in rooting out all his ignorance. 
This is exactly what he had prayed for in his 
supplication to the Lord in the very first song of his 
first work (Tiruviruttam). Having achieved his 
purpose, can the Alvar now afford to forget the 
Lord? No, having removed all the vestiges of 
ignorance in the Alvar, the Lord continually resides 
in his mind, shutting out effectively the further growth 
of nescience in him. And what more? He is 
continually heaping upon the Alvar torrents of wisdom 
(Jüána) and love (Bhakti). A beautiful bundle of 
brilliance, He is also the first Lord of the * Nitya 
Sūris? (Eternal Heroes). How can the Alvar get 
himself divested of One, so great and so charming, 
ever inducing in him a passionate desire to be very 
close to Him? Thus, nothing is wanting on the Lord's 
side to admit of a divorce from Him. If at allone 
wishes to. throw odium on such a loving Lord, it can 
only be a sin-contrived dodge, like the one in the 
following anecdote: 


(ii) A peasant boy who visited his father-in-law, was asked 


by the latter to help him to work a water-lift. The 
two of them started the work early in the morning and 
the boy who was high up on the lift, naturally felt 
tired when it was past mid-day. The father-in-law 
did not, however, have the courtesy to give the 
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young son-in-law the much-needed relief. There upon, 
the latter, in sheer exasperation, spat on the back of 
the elder, just to provoke him. “How cool!" 
exclaimed the elder and went on with the work. 
The boy sharply jumped down, saying, ‘‘ Better get 
hold of one who will spit on you hot!” 


vituvénd-en vilakkai, en àviyai, 

natuvé vantu uyyak kolkinra nátanai, 

totuvé ceytu ila áycciyar kanninul 

vitavé ceytu vilikkum pirdnaiyé. (I-7—5) 


"Translation 
The amorous Lord who, by His sweet looks, 
Enticed away the young damsels (of Gokula) 
Is my Soul, the beacon light, Who unto me reveals 
All things; how can I from Him separation brook, 
My Saviour grand who did on me alight, all on a sudden? 


Note 
The damsels of Gokula would even spurn Heaven, but not give 
up the inseparable company of Sri Krsna. The Lord 
having enthralled the A]vàr likewise, there is no question of 
his giving Him up. 


piràan, peru nilam kintavan, pingum 

viráay malart tulày v&ynta mutiyap, 

maramaram eyta mayavap enpul 

irán enil, pinnai yan oftuvénd (1-7-6) 


Translation 
How can I at all survive, if the Benefactor great 
Who once retrieved the Earth from the ocean, 
On whose crown is the tulaci garland of aroma sweet, 
The wonder-Lord whose arrow sped thro’ the trees seven, 
Should desert me and stay not in my heart? 


Note 


This is the Alvar’s reply to a question supposed to have been 
put to him as to what he would do, in case the Lord forsook 
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him once again. The Alvar rules out such a contingency, 
seeing that the Lord is a self-less Benefactor like Sandal 
paste, flower, southerly breeze and the Moon, catering to the 
happiness of others, seeking nothing in return. Surely, the 
Alvar would not be a willing party to the separation and he 
just can’t survive in such an eventuality. As a matter of 
fact, the Alvar cannot bring himself to believe that the 
Lord would at all leave him and go without his permission. 
Did He not, as Sri Rama, go even to the extent of clearing 
up the misgivings in the mind of Sugriva about His ability 
to vanquish Váli and infusing the requisite confidence? Could 
such a one desert the Á]vàr, who has firm faith in Him ? 


yan ofti enpu] iruttuvap eprilap; 

tap otti vantu, en tani neficai vaiicittu, 

ün otii ninru, ep uyiril kalantu, iyal- 

yap otfumó-ini ennai nekilkkavé? (I-7-7) 


Translation 


In my mind [ lodged Him not, on my own; 

Pledged to get in, the Lord did, on His own, 

Enter my mind imperious, unsought, 

Stuck avidly to my body and soul and wrought 

A silent change in me, drawing me unto Him, so well. 
To part from me hence, will such a One agree at all? 


Notes 


(i) The Lord entered the A]var’s mind, pledged, as it were, 
to doso. This would show that the Alvar took no 
initiative in the matter. On the other hand, self-reliant 
and imperious that he was, he stood aloof, very much 
away from Him. But once a determined Lord took 
possession of the Alvar, the latter came under His 
magic spell, just like the miser who yielded to the 
resolute beggar, in the anecdote cited below. 


(ii) There was a Brahman who was an abject miser; another 
was on his way to this man’s house to get a breakfast. 
People on the way told the latter that the man he was 
going to, was the most sordid wretch who would not 
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give food to any one. Undaunted, the beggar sought 
out the miser and begged for food, showing his great 
need. The miser was adamant in refusing food but 
the beggar would not leave him. The miser had to 
yield at last and when he asked the beggar to produce 
his eating plate, the latter opened his garment and 
showed it. The miser grumbled and exclaimed “ He 
who intends cutting another's throat, certainly brings 
the sword with him”. So saying, he couldn't help 
handing over to the persevering, rather provoking 
beggar, a little bit of rice and sauce to get rid 
of him. 


ennai neki]kkilum, ennutai nan-neficam 

tanpai akalvikkat tagum killàn ipi: 

pinnai netum panait tō} maki] pitu utai 

mungai amarar mu]umutal tané. (1-7-8) 


"Translation 
With His sinewy shoulders in Pignai nestled, 
The joyous Lord Who unto the hoary Celestials 
Is allin all, cannot from Him separate, with all His might, 
My chastened mind, in Him entwined so well, albeit 
He, His grip on me, loosens and makes me stay apart. 


Note 

The Alvar avers that history will not repeat itself. Even if 
the Almighty Lord, in His unbridled independence, tried 
His utmost to keep the Alvar away, He wouldn’t succeed in 
putting aside his chastened mind, inseparably steeped in 
Him. This robust confidence has indeed the solid backing 
of Pingai (Goddess Nappinna) the unfailing Intercessor 
through whose good offices the Alvar courted the Lord. 


amarar mujumutal akiya átiyai, 

amararkku amutu inta áyar-ko]untai, 

amara alumpat tujàvi, ep avi 

amarat tajuvirpu; ini akalummd? (1-7-9) 
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Translation 


The Primate Who unto Celestials is the fountain source 

Of all felicities, Who unto Amarar (Devas) delivered ambrosia, 
The Chief of the cowherds got into my soul, in tight embrace, 
With pleasure immense; Could He from me be apart anymore? 


Note 

Unto the Devas, who wanted ‘ Amrt' (ambrosia), the mere 
extract from the ocean and not the Lord Himself, 
He gave the Amrt; He, however, gave Himself to the Cow- 
herds in whose midst He was born, because they wanted 
Him, the real * Amrt? and not that artificial stuff. The 
Alvar’s soul got steeped in Him to such an extent and in such 
a manner that the one couldn’t be told from the other and 
hence there was no question of separation, as if they were 
two different entities. 


akalil akalum; anukil anukum; 

pukalum ariyan, poru allan emmàn: 

nikar il avan puka] pati ilaippu ilam 

pakalum iravum patintu kufainté. (I-7-10) 


"Translation 
Apart from them who from Him keep apart, 
Close to them who unto Him get close, 
Beyond approach (to the ungodly) but easy of access 
(To devotees) ; entranced do I sing His glory peerless, 
Day and night and never feel satiate. 


Note 


In the immense struggle between the Lord on the one side and 
the worldings on the other, the latter, swayed by the stronger 
pull of earthly pleasures, stray away from Him. Indeed, the 
Lord grieves over this state of affairs. Unto those who seek 
Him exclusively, He responds so well that it is said, when 
man walks towards God, He runs towards him. When man 
ascends to the foot-stool of God, He enters the soul of man. 
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Inexhaustible are His auspicious qualities and therefore 
itis that we can never reach the end and feel satiated 
in singing His praise. 


kutaintu vantu upnum tujdy mutiyanai 

atainfa ten kurukürc catakopan 

mitainta col-totai àyirattu ip pattu 

utaintu noykalai ófuvikkume. (127-11) 


Translation 


These songs ten, out of the well-knit thousand, 

Composed by Catakópan of Tenkurukür, in worship bound 
To the Lord, wearing on His crown tulaci garland, 

Whose honey the swarming bees partake, will all our ill disband. 


First Centum—Eighth Decad (I-8) 
Otum pul eri 
Preamable 


In this decad, the Alvar bringsto the fore the Lord's quality of 
* Uprightness ’ (@rjava or rujuh), His transparence in word, deed and 
thought, free from sophistry, duplicity, mental reservation, mis- 
chievous distortion etc. The Lord would not mean one thing, say 
another and do a third thing. When Sürpanakhà saw Sri Rama at 
Paiicavati and interrogated Him about His personal history, there 
would have been nothing wrong if He had tactfully withheld the 
truth from the demoness. But it was not in His grain to do 
$0 and hence He gave out the actual fact with remarkable 
sincerity. 


Tirukkurukaippirag Pillàn, the earliest glossator on ‘ Tiruvày 
moli, holds that this decad highlights the Lord's wealth (Aisvarya). 
The other commentators, Periyavaccan Pillai and Vatakku Tirvviti 
Pillai, however, prefer to bring into focus the Lord's * árjava ' in this 
decad, as stated at the outset. 
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dtum pul égi, citum tan-tu[ày, 
itu ninravai datum: ammané. (I-8-1) 


Translation 


The Lord (in heaven) does avidly mingle 
With the exalted celestials, one and all; 
Takes He a lightning ride on a bird (Garuda) 
And sports the cool tulaci garland delectable. 


Note 
This refers to the state of affairs in the yonder heaven. The 
Lord is said to regale one and all over there, by granting 
them suitable opportunities for rendering Him the appro- 
priate service. 


ammápáyp pinnum em mánpum ápàp: 
vem mà váy kinta cem mà kannané. (1-82) 


Translation 


Our Sire (the Lord) with large, red eyes 
Came down as Kannan (and mingled with us) 
Tore He the mouth of the demon fierce, 

Who (to Kill Him) came as a horse, 

Many indeed are His incarnations glorious 


Note 
Although specific mention has been made here of the Lord’s 
incarnation as Krsna, there is also a broad reference to all 
His Avataras as well, wherein He mixes with the worldlings 
with remarkable transparence, even as He does with the 
denizens in heaven. 


kan ávàn enrum mannór vinnórkku: 
tap ar véhkata vipnor verpapé. (I-8—3) 
Translation 


The Lord who is like unto a pair of eyes 
For those on Earth and Heaven, 
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Stays in Védkatam, cool and nice, 
The Celestials' favourite haven. 


Note 


Like unto the mother of twins lying in between her two kids, 
the Lord stays in Tiruvétiketam (in Andhra Prades), the 
meeting ground of the Earthlings and the Celestials. The 
Alvar even goes to the extent of calling this glorious hilly 
retreat as the home of the Celestials, on the ground that the 
Celestials visiting it far exceed the number of the earthly 
visitors. Actually, it isthe amazing simplicity of the Supreme 
Lord, making Himself easily accessible even to the monkeys 
and hunters around this sacred spot, that drags the celestials 
on to this centre. It is reverently held by our elders that the 
fauna and flora on the sacred Hills are but Celestials trans- 
planted there. 


vegpai opru etuttu, ogkam ingiyé, 
nirkum ammán cir karpan vaikalé. (1-8-4) 


Translation 
Let me every day utter (and adore) 
The Lord's grace galore; 
Mount (Govardhana) He did lift 
And stood with ease (holding it aloft). 


Notes 
(i) Periyá]vàr extols the effortless holding by $ri. Krgna of 
Govardhana Mountain, days on end, without the 
slightest strain on His fingers and nails (Periyá]vár 
Tirumofi III-5-10). 


(ii) Sri Kürattá]vàn also exclaims, in sloka 45 of Varadardja 
Stavam that the Lord held Mount Govardhana 
continually for seven days and yet, His fingers were as 
fresh as ever. 


(iii) The irate Indra, out to destroy the pastoral life of Gokul, 
could have well been destroyed by Sri Krsna but 
He relented, hoping that Indra would soon recover 
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from this temporafy, aberration caused by the 
deprivation of the offerings. At the same time, He 
shielded the entire pastoral community by holding the 

mountain aloft like an umbrella for seven long days, 
till Indra’s fury abated. The Alvar, on his part, 
would never feel tired of recounting this episode, 
rather he subsists on it. 


vaikalum venney kaikalantu untan 
poy kalavatu en mey kalantané. (I-8—5) 


Translation 


The Lord stretched His hands as far as He could, 
(Snatched) the butter and ate (as much as He liked); 
Truly, He my body liked in that fashion 

And there ensued the grand fusion. 


Note 
On the one hand, the Alvar goes into raptures in contemplation 
of the Lord's auspicious attributes and, on the other, the 
Lord covets the Alvar’s body with the same avidity with 
which He swallowed butter in Gokula. 


kalantu ep avi nalam ko] nàtan 
pulag ko] mandy nilam kontané. (I-8-6) 


Translation 
The Lord Who unto me adhered 
And did my Soul make good 
Took, as a Midget (Vamana) of enthralling form, 
Land (of three strides) as alms. 


Note 
As dwarfish Vamapa of bewitching personality, He enticed 
away Emperor Bali and made all his possessions, His own; 
likewise, mixing now with the Alvar, the Lord has taken 
possession of his sou] and made him His sole servitor, in 
keeping with his essential nature. 
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kontan &] vitai, untàn &] vaiyam, 
tan tàmam ceytu en en tán anané. (I-8-7) 


Translation 


Tamed He the unruly bulls seven, 

Held He in His stomach the worlds seven 

And thinking my own thoughts (in reverse direction) 
He took to my body as if it were cool heaven. 


Notes 


(i) To win the hand of the bewitching young damsel, Nap- 
pinnai, a niece of Yafodhà, the unruly bulls were the 
impediments; the Lord, as Sri Krsna, overcame them 
and secured the coveted bride. Likewise, the Alvar’s 
sins, the impediments for the Lord getting at him, were 
rooted out by Him and the Alvar taken possession of. 


(ii) During the pericd of deluge, the Lord held within Himself 
all the worlds and sustained them and now, He could 
sustain Himself only by entering the Alvar’s soul and 
dissolving into it. 


(iii) The Alvar was pining for his ascent to Heaven, dipping 
in the Sacred river Vrajá, coursing on its border and 
chanting Sama Veda in heaven; these very thoughts the 
Lord would, however, think in the reverse order, 
namely, pining for the Alvar’s body in Tirunakari, 
dipping in the river Tàmraparni and singing the hymns 
composed by the Sweet-tongued poet (Madhura Kavi) 
in adoration of the Alvar. 


apan án-àyan mindtu Enamum 
làn ánáp, enpil, tàn aya canké. (1-8-8) 


"Translation 
Myriads are the Lord's incarnations; 
As the Cowherd He came down, 
Fish, Boar and many other forms 
He took, just to get hold of me. 
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Note 
The Alvar feels that the innumerable Avatáras of the Lord 
were all for his delectation, mainly directed towards getting 
hold of him and uniting with him. 


catiku cakkaram afkaiyil kontáp 
enkum tánàya naüka] nātagē. (I-8-9) 


Translation 
Conch and discus, our Lord holds in His lovely hands 
No matter where and in what form He descends. 


Note 

The Lord who thus incarnates, for my sake, through different 
gates of birth, always bears the inseparable Conch and Dis- 
cus, like unto the potion carried by some to entice people. 
These may, however, be visible only to some Godly souls 
and not all. The Lord’s descent could be likened to the 
Earthly Kings moving round their cities during nights, 
disguised in black clothes, to study men and matters at 
first hand, and locate miscreants operating under cover of 
darkness. The security forces or bodyguards also keep 
stirring about during those occasions, suitably masked, 
ready at hand, in an emergency call from the King. The 
Conch and Discus and other intimate attendants of the Lord, 
likewise, keep Him company during the Avataras. 


natan, fdlam ko] pátap ep ammáp, 
Stam pol kilar véta nirané. (I-8-10) 


Translation 
The Sovereign Master (of the whole universe) whose feet 
Measured all the worlds is my Sire upright fit, indeed 
For the Vedas (vociferous like the ocean) to talk about. 


Note 
The Alvar, who was all along maintaining that the Supreme 
Lord’s numerous incarnations were all for his sake, now 
says: “ Who am I to voice forth the loving tenderness of 
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the Lord, His uprightness which induced Him to incarnate 
so many times and ın so many ways? None is more com- 
petent to talk about Him Who, as Trivikrama, set His feet 
on one and all without distmction of high and low, than 
the Vedas, vociferous like the cceanic waters, in singing 
His glorious traits”. 


mirpurai vannap-cir catakópan 
nértal ayirattu Srtal ivaiyé. (I-8-11) 


Translation 


These songs ten, out of the thousand 

Sung by Catakópan reveal his view profound 
That the Lord of water—tint 

Is like water, pliable and transparent. 


Note 


The terminal stanza in each of the preceding decads set forth 
the good results flowing from the study or recital of the 
stanzas in that decad. This end-song is, however, silent 
in this regard; instead, it says that, in this decad, the Alvar 
has expressed his considered view, the one that is crystal- 
clear to him from the entire hymnal, namely, the Lord 
is transparent, progressive and pliable like water whose 
complexion He bears 


First Centum—Ninth Decad (1-9) 
(Ivaiyum avaiyum) 
Preamble 


If the Lord’s flow of grace unto the hitherto starved Soul were 
to be full and flooding, all of a sudden, the Subject cannot stand it 
and will just get swept off his feet. It is a matter of common 
knowledge how babes are fed through a graded course, beginning 
with breast milk, a little gruel some time later, and then, small 
bits of rice and so on. If, out of misplaced love, a parent fed the 
young one straightaway on adult scale-rice, curry and all that-the 
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result would be disastrous. Asin the case of food, in the matter of 
imparting education also, one goes step by step. Little wonder 
then, the omniscient Lord regulates the influx of His grace in such 
a manner that the recipient is able to stomach it all right. 


As is oft repeated in these pages, the Lord's grace is the sole 
means for attaining Him and yet, against the above background, the 
A]vàr was not straightaway conferred the final bliss right at the 
beginning when he prayed to the Lord (opening song of Tiruvirut- 
tam) for the termination of existence in bis foul body. The Alvar 
had to pass through a course of shock treatment, experiencing 
alternately the bliss of Divine presence and union and the cruel 
pangs of separation, whetting his appetite and enriching his Divine 
love and wisdom allthe time. Before wearing a heavy ornament 
in the ear which is prettv delicate, one has to gradually prepare the 
ground by enlarging the ear-hole bv stages, first inserting a small 
piece of string, then a thin metallic ring or chip and soon. Again, 
one who has been on a month's fast, either due to sickness or as a 
matter of penance, has to restart taking food only by stages, rice 
ground into a paste being smeared on the body, oral administration 
of gruel of low consistency, so on and so forth. The Lord, accord- 
ing to the A]vár's own admission in this decad as well as IV-5-5, 
unfolds unto the Alvar His glorious traits and deeds by stages, 
consistent with his capacity for in-take. (See aphorism 115 of 
Acarya Hrdayam). It would indeed be too much for the Alvar 
to bear ifhe were conferred, all at once, bliss enjoyed by the Eternal 
Angels in the Lord’s close proximity in Heaven. No doubt, the 
Lord covets the Alvar’s body, being the last of the series of bodies 
donned by him, in which the Lord has now been able to reclaim 
him. And yet He would not straightaway jump into the crown of 
his head, much as He wouldliketo. If He did so, it would doubtless 
bring about the sudden collapse of the Alvar, like unto the pauper 
from birth, who suddenly comes by a sizabletreasure, succumbing 
tothe shock. He would first get near the Alvar, stand close to him, 
get into his hip, thence move upwards, to the region of his heart 
from there, step on to the shoulder, enter his tongue, peep through 
his eyes, pause for a while on the forehead and then reach the 
head, His ultimate destination. It is this trait of a well-regulated 
flow of the Lord’s grace that the Alvar admires and brings out in 
this decad. 
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ivaiyum avaiyum uvalyum ivarum avarum uvarum 

evaiyum evarum tapnulé àkiyum akkiyum kákkum 

avaiyu] tanimutal emmán, kapna-pirán, en amutam, 
cuvaiyap: tiruvin manálan ennutaic cü]al ulàne. (I-9-1) 


Translation 
Around me is my Liege-Lord, my ambrosia, 
The great Lover, Tiru's (Mahalaksmi’s) Consort, Kannan, 
The sole cause and Internal Controller, pervading all beings 
all over, 
(Both Sentient and non-sentient) and sustaining them all 
within Him. 


cüjal palapala vallàp; tollai am kalattu ulakaik 

ké[al onru aki itanta kécavan ennutai ammap; 
véla-maruppai ocittáp; vinnavarkku ennal ariyàn; 

ia netun katal cérntàn: avan en arukalilané. (I-9-2) 


Translation 


Near me is my Lord of many descents, Who, as a peerless Boar, 

Once retrieved the Earth from the ocean; Killed He a tusker, 

As Kécavan, smashing its tusks; much beyond the comprehen- 
sion 

Of Vinnavar (Devas), He reclined on the deep and vast ocean. 


Note 


There are two different episodes about the Earth having been 
picked out of the ocean. 


(a) Hiranyákga, the demon with golden eyes, had rolled 
up the Earth like a mat, tucked under his arm-pit 
and then hid himself inside the oceanic waters. Lord 
Visnu, at the request of the Devas, incarnated as a 
Boar with a gigantic tusk, bent and protruding, 
chased the demon under the waters and forked the 
Earth out on the unique tusk. 


(b) At the end of the last epoch, Known as ‘ Padma Kalpa’ 
(the current one is Sveta Varáha Kalpa) Lord Sriman 
Narayana assumed the form of the Primordial Boar 
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with the unique tusk, long and bent, and retrieved 
the Earth which had gone inside the watery expanse 
of the deluge. 


arukal ilaya perum cir amararka] áti-mutalvap; 

karukiya nila nan mépi vanpan; centámaraik kanpan; 
poru-cipaip pu] uvantu érum pümakalàr tanik kélvap; 
orukatiyin cuvai tantittu, olivu ilan enndtu utané. — (I-9—3) 


Translation 
Of auspicious qualities, undiminishing and eternal, 
Of sapphire hue, the Prima! Lord of the Celestials, 
Of red-lotus eyes, with the bird (Garuda) as His 
vehicle, of hefty wings 
Pümakalàár's (lotus-born Lakgmi's peerless Consort stays) 
Inside me, regaling me in a number of ways. 


Note 


It is a rich and varied fare that the Lord serves to the Ajvàr, 
having taken possession of him and shifted unto his body 
which now constitutes the seat of His entire cosmic activities. 
The Lord exhibits: 

(a) His auspicious qualities, eternal and unlimited ; 

(b) His Overlordship of the Celestials in Heaven; 

(c) His exquisite form of sapphire hue; 

(d) His bewitching looks emanating from the red-lotus 
eyes, full of grace; 

(e) Garuda, His mighty vehicle, with tough plumes; 


(f) His Lordship of * Sri*, the Divine Mother, the Goddess 
of affiuence. 


These correspond to the six rasas (appetisers) which enter our 
dishes, forming a well-integrated meal. 


utan amar kátal maka]ir tirumaka] manmakal àyar 

mata maka] engu ivar müvar; ájum ulakamum miiggé; 
ufan avai okka vilunki, dlilaic cérntavan emmán, 

kafal mali mayap perumap, kannap en okkalaiyiné. (1-9-4) 
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Translation 
My Lord's favourite spouses three 
Are Tirumakal, Manmaka], Ayarmatamaka]; the worlds three 
He rules over, He ate them up simultaneously 
And on a fig-leaf, during deluge, lay; 
Of wondrous deeds and glory, bigger than ocean, 
Kannan, my Liege-Lord is on my hip seated now. 


Notes 


(i) The Universal Lord sits on the hip of the Alvar even 
as He sat on the hip of Ya£óda, during His Avatàra. 
as Sri Krsna. 


(1i) The three worlds referred to are the Svarga, up 
above, the Underworld, down below (Pathala) and 
the Earth, in between. The three Spouses of the 
Lord in His transcendental setting are: Sri (Tirumakal). 
Bhü (Manmakal) and Nila (Ayar mata makal). 


okkalai vaittu mulaippal un enru tantita vàükic 

cekkam ceka apu avalpàl uyir ceka unta perumàp; 

nakka pirandtu ayapum intiranum mutalika 

okkavum tdrriya icap máyap ep neficin ulané. (I-9-5) 


"Translation 
The Supreme Lord Who created one and all- 
Ayag (Brahma), Nakkepiráp (Rudra), Intirag (Indra) and 
others of wondrous traits 
And deeds-Who, sitting on the hip of that devil, 
(Pütanà), Sucked her breast and life alike, stays now in my 
heart. 


mayan en neficin ullap, magrum evarkkum atuvé; 
káyamum civanum tapé; kalum eriyum avané; 

c&yan, aniyap, evarkkum cintaikkum kócaram allap; 

tüyap tuyakkan mayakkap ennutait tólinaiyane. ^ (I-0—6) 


Translation 


Ha! right in my heart is Mayan (the wonderful Lord), 
Asin the case of none else; body and soul, wind and fire, 
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He at once is; near (unto some) and yet far (unto others), 
Beyond mental reach of one and all is my impeccable Lord, 
(Unto the unfortunate sceptics), elusive and confounding, 

He is now on my shoulders firmly mounted. 


Notes 

(i) The Supreme Lord controls the bodies of the different 
species of beings and the Souls inside them, the 
elements and all. Easily accessible to the devout 
who depend solely on His voluntary grace, He is 
beyond the comprehension of those who seek to know 
Him through their own efforts. Of easy grasp by the 
recipients of His grace, He is elusive unto others, 
who, by dint of their Karmik influence,either doubt 
His very existence or comprehend Him the wrong 
way,as one on a par with other minor deities, as 
one without form and attributes, so on and so 
forth. 


(ii) Speaking about clarity and confusion, precision and 
prevarication, in the above context, it is worth 
mentioning the following incident by way of illustra- 
ting that devotion and conviction go hand in hand 
and where devotion is wanting, there doubt, ignorance 
and bewilderment prevail. 


(iii) Among the many listeners of Sri Paráéara Bhattar’s 
scintillating discourses, there was a learned Pandit 
whom Bhattar, however, treated with no more than 
the barest ordinary courtesy. On the other hand, there 
was an aged Sri Vaisnava without any academic 
learning, whom Bhattar received with great respect 
and attention. A third party who felt puzzled over 
this marked disparity in treatment, and that too, in 
the reverse order, reverently approached Bhattar 
and prayed for clarification. Bhattar coolly replied, 
* You may come tomorrow as usual and watch. 
The parties in question will also come and I will tell 
you whatitis". The morning came, the Pandit first 
came and paid obeisance to Bhattar who, however, 
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received him as usual with ordinary politeness; the 
third party was also with them by now, when 
Bhattar asked the learned Pandit: ‘‘ Whom have you 
settled in your mind asthe ‘Paratattva’ (ultimate 
Truth)?* The Pandit went about it, in a ponderous 
manner, full of doubts and uncertainty, quoting 
certain texts in favour of the Supremacy of Brah- 
mà (who is but the demi-urge, the appointed agent 
for creation), some in favour of the overlordship 
of the All-pervading Vignu and some others, 
establishing the Sovereign sway of Rudra (the 
appointed agent for destruction). Ultimately, he 
wound up by betraying his helplessness that, in 
the face of these conflicting texts, it would not be 
possible to arrive at any conclusion. At this stage, 
the aforesaid elderly person also arrived. Receiving 
him with great reverence, Bhattar asked: ‘‘ Pray, who 
to you is the Ultimate Truth?’ Pat came the reply, 
with pin-point precision: ‘‘I know of none other 
than Lord Sriman Narayana, whom you discourse 
about, all these days; I also know of no other truth 
than what you preach to us daily, namely, Sri 
Raminuja is my sole Saviour, the Means as well as 
the End of my salvation’. Turning to the questioner 
of the previous day (third party) Bhattar said “Ido 
hope You are now convinced that my attention to 
the elderly person is not misplaced. Now say, to 
whom I should bend’’. Need it be added that the 
questioner was fully satisfied? 


tó]-ipai mélum, nag márpin mélum, cutar-muti mélum, 
tal-inai mélum, punainta tan am tujày utai ammág, 
kél-inai onrum ilàtàn; kilarum cutar-oli mirtti; 

naj apaintu ongum akalan; ennufai navin ujapé. (1-9-7) 


Translation 


With His shoulders, winsome chest, the lustrous crown 
And feet, by tulaci, cool and nice, gaily adorned, 
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The peerless Lord of mounting radiance and glowing renown, 
Tightens His hold on me, day by day, and now rests He in my 
tongue. 


Notes 
(i) Even as the wife bedecks and beautifies herself to excite 
the special fascination of her husband, the Lord bedecks 
Himself with tulaci, which holds out special fascination 
for the Á|vàr and mingles witb him. 


(1i) The sequence of decoration indicated m the stanza 1s 
appreciated by Sri Paráfara Bhattar in his own 
inimitable way, as follows: 


It is but meet, the great Warrior that the Lord 1s, He 
decorates first of all His sinewy shoulders bearing His 
weapons, namely, Conch and Discus; next comes the 
winsome chest, the seat of the Divine Mother, needing 
decoration for Her exhilaration; the crown comes 
thereafter only and the rest goes to the Lord’s feet, 
always coveted by the devotees, where their salvation 
lies. 


(iii) Peerless Lord: That the Lord is of incomparable excellence 
is brought out succinctly, later on, in III-1-2, the com- 
parisons with lotus, gold etc, touching only a fringe of 
the subject. The things with which the Lord is com- 
pared actually suffer in comparison and lag far behind 
Him, rather pale into insignificance, 


navigul ningu malarum fidpak kalaikalukku ellàm 

aviyum ákkaiyum tané; alippétu alippavan tapé; 

pa iyal nal-tatam tójap; poru patai âli canku &ntum 

kavi nan ménik kamalak kannan; ep kangin ulàn&. (1-9-8) 


Translation 
The arts, one and all, blossoming from the tongue, 
Their body (sound) and soul (meaning), 
Their exit and entrance are by Him Controlled, 
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Conch and Discus, His lovely shoulders four do sport, 
The lotus-eyed of bewitching charm has my eyes entered. 


Notes 


(i) Certain branches of knowledge become extinct due to 
lack of propagation, due again to lack of interest 
or adequate intelligence to grasp them and various 
other causes; the Lord allows them to die out and 
gets them resuscitated, as and when He deems it 
necessary. 


(ii) C.f. [V-2 and 3 of Bhagavad Gità where Lord Krsna 
says that the Karma Yoga, explained by Him long 
back to Vivaswat, by him to Manu,and by Manu to 
Tksvaku, was lost through long lapse of time and the 
same Yoga was again being taught by the Lord to 
Arjuna (at the appropriate time). 


kamalak kanpan, ep kannin ulláp, kanpan avan kankalalé; 
amalanka] aka vilikkum; aimpulanum avan mürtti; 
kamalattu ayap nampi-tanpaik kannutalàpotum térzi, 
amalat teyvattotu ulakam akki, ep ne[ri ulápé. (1-95) 


"Translation 
The lotus-eyed Lord, right in my eyes, 
Could by me be seen through His eyes, 
Which destroyed my nescience and made. 
All my senses five subserve Him; He made 
The lotus-based Ayan (Brahmá), Rudra, on whose forehead 
Is an extra eye, other Devas and rest of the worlds, 
(He of such eminence) is now right on my forehead. 


Note 
The Lord, hitherto not visible, could now be seen in all His 
grandeur and enjoyed by the Alvar, not only through his eyes 
but all his other senses as well. This was possible only due 
to the Lord’s redemptive grece, shed in super-abundance 
through His benevolent looks. Finding that the Alvar 
could assimilate this grand experience, the Lord next passed 
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on to the Alvàr's forehead on the penultimate lap of His 
Journey to the Alvar’s crown. 


neyriyul ninru ennai alum nirai malarp-patankal cütik 
kagmait tuläy mutik kólak kanna-piránait toluvar 

orraip pirai anintápum nápmukapum intiranum 

marrai amararum ellàm; vantu epatu ucciyulané. (I-9-10) 


Translation 


The lotus feet of the Lord, wearing round bands of tulaci dense, 
Resting on my forehead, are worshipped and worn on their 


heads, : 
By the wearer of crescent Moon (Siva), Nànmukap (Brahma), 
Iatiran (Indra) 


And all other Amarar (Devas); Such an eminent One 
Shot up from my forehead, right into my head. 


Notes 
(i) Even the exalted Siva, Brahma, Indra and other Devas 
have to queue up, seeking the appropriate time for the 
propitiation of the Lord. But He, in turn, has gotinto 
the Alvar’s head, seeking the most appropriate time for 
it. 


(n) In the first line of this stanza (original text) reference has 
been made to the Lord‘s pair of lotus feet, planted on 
the Alvar’s forehead, and these feet were worshipped by 
Siva, Brahma, Indra and other Devas and borne on their 
heads. This points to the insignia or the caste-mark 
worn by Sri Vaisnavites and from the wording of the 
stanza, it could be assumed that the Á]vàr bore, on his 
forehead, the Lord's pair of feet with a lotus base and not 
a single foot alone, as a section of Sri Vaignavites has 
chosen to depict. 


ucciyullé nirkum tēva tévagkuk kanna-pirápukku 

iccaiyu] cella unartti, van kurukürc catakópan 

ic conpa ayirattullé ivaiyum ór pattu empirarku 

niccalum vinnappam ceyya nil ka]al ceppi porumé. (1-9-11) 
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Translation 
The Lord’s longish feet will for ever crown 
The heads of those who (but once) recite these songs ten, 
Out of the thousand sung by Catakópan of Kurukür, narrating 
Just as he experienced, how Kannapirág, the Supreme Lord, 
migrated from one limb of his to another and alighted on his 
crown. 


Note 


The Supreme Lord, adorning the heads of the exalted Devas, 
coveted the Alvar’s head so much that He got into it by 
stages, and there being no higher place to step into, the Lord 
stays on there. In other words, the Alvar’s head is the new 
abode of the Lord. This is indeed the limit for the Lord’s 
loving condescension (Saugilya)! Here then is the mystic 
realisation that God loves His Subjects in the same way they 
pine for union with Him. 


First Centum—Tenth Decad (I-10) 
(Poru mà nil patai) 

Preamble 

In this decad, the Lord's voluntary or spontaneous grace is 
prominently brought out and extolled by the Alvar. Some Ácáryas, 
however, hold that the Alvar gives vent to his boundless joy resulting 
from the Lord's contact with him, limb by limb, mentioned in the 
preceding decad. The remarkable approach of Sri Paráfara 
Bhattar, that intellectual giant of extraordinary divine fervour to 
this decad is as follows: 


In the preceding decad, the Supreme Lord was shown to have 
finally got on to the Alvar’s head. Could there be any mystic 
experience more exalted than this? It was now up to the Lord to 
keep it up without once again snatching Himself away from the 
Alvar. That apart, the highest bliss, thus conferred by the Lord on 
the Alvar, led him on, to an introspection as to how he came by it. 
A thread-bare analysis of his own attainments reveals that he has 
none whatsoever and, at best, it could be said that he was God-bent 
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and free from hatred for Him. Can it be said that a lemon fruit 
has secured a Kingdom, simply because a subject reverently placed 
a lemon fruit at the feet of a munificent King and got a liberal gift 
of territory, at the King's pleasure? It is absolutely impossible, 
rather, it would be preposterous to correlate the slender means of 
the Individual, as good as non-existent, with the * End ", of mighty 
dimensions, as in the example cited above. Verily, the Lord is the 
root-cause even forthe little merit, if any, acquired by the Individual, 
down the ages, as the latter was dowered with body and limbs, and 
put on a career of useful activity, only by Him. And so, the present 
ecstatic experience of the Alvar is traceable only to the Lord's 
redemptive grace and, little wonder, the Alvar thaws down in grate- 
ful acknowledgement of the Lord’s benefaction, totally unrelated to 
the meritin him. 


It will be seen from the above exposition that Bhattar lays 
emphasis on the Lord’s redemptive grace besides sharing the view 
of the other Acdryas, so far as the Ajvar’s ecstatic experience is 
concerned. 


poru mà ni] patai âli cańkattoțu 

tiru ma nil kalal &] ulakum toja, 

oru manik kuzal aki, nimirnta ak 

karu manikkam ep kannulatu akumé. (1-10-1) 


Translation 


The peerless Vamána bearing the martial conch and discus, 
The majestic weapons, Whose feet, long and lovely, 

All the seven worlds worshipped, as He grew into space, 
That blue-gem of a Lord is unto me visible! 


Note 
Even in his dreams, Mahabali had not conjured up the vision 
of the charming Lord presenting Himself before him, in all 
His grandeur and asking for a gift. Likewise, the Alvar 
had not the remotest idea that the Lord would ever come to 
him and reveal His exquisite charm to his naked eyes. No 
wonder then, he goes into raptures over the Lord's spon- 
taneous grace. This is indeed the key stanza for this decad. 
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kangullé nigkum-katagmaiyal tojil— 

epnilum varum; en ipi véntuvam- 

mannum nirum eriyum nal vàyuvum 

vinnumay viriyum em pirápaiye? (1-102) 


"Translation 


My Lord hath as His body the elements five 

And as the sprawling Universe expands; worshipped with love 
He makes Himself visible, nay, for the mere count. 

What more does one (for salvation) want? 


Notes 


(i) It is by no means surprising that the Lord Who is bound 
by the deep love of the devotees, always keeps Himself 
in their vicinity. But the Alvar now touches upon the 
Lord’s overwhelming generosity in presenting Himself 
even to those who utter the number twentysix, in the 
course of casual enumeration. The non-sentient body 
has 24 ingredients, such as Mind, senses, tanmátrás etc; 
the sentient soul which takes possession of the body 
and directs it, is the 25th tattva (principle) and the 
Lord is the 26th tattva, controlling, as He does, both 
the body and the Soul which constitute, as it were, 
His bodies, This explains the significance of number 
26, denoting the Lord. 


(ii) The Alvar exclaims: “ When the Lord can be got at 
even by casual enumeration, what more do we need 
for our salvation? " By this, he means that God's 
grace is the sole means of salvation and nothing is 
needed on our part. There are no special conditions 
supporting His grace which operates unasked and 
unaided. What is wanted is non-resistance or non- 
rejection when Grace is offered. When it was pointed 
out to the great Ácárya, Nampillai, by one of his 
disciples, named, Vélvettirpillai that Sri Rama offered 
Saranagati to the king of the oceans, facing east and 
observing other ritualistic formalities, the learned 
Preceptor elucidated that it was done so by Sri Rama 
as a matter of course, in keeping with his orthodox 
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background and not as something mandatory. As a 
matter of fact, Sri Rima resorted to the said ‘Sarana- 
gati’ only on the advice of Vibhigana who, however, 
did not have a single dip in the ocean before he sought 
asylum at the feet of Sri Rama. The lesson to be 
learnt from this contrasting picture is that ‘Saranagati’ 
(surrender to the Lord's loving grace) could be per- 
formed in any manner, with or without a bath, the 
one who hasn't had his bath already, not being under 
any compulsion to take a bath and, conversely, the 
one who has had his bath already, need not defile 
himself by way of emulating the former. 


em piranai, entai tantai tantaikkum 

tampiranai, tan-tamaraik kannanai, 

kompu aràvu nun nêr itai marpapai, 

em pirápait tolàáy, mata neficamé. (1-10-3) 


Translation 


My docile mind! bow unto the Benefactor great 

Of our entire clan, the lotus-eyed Lord, 

Shedding cool grace, bearing on His winsome chest, 
The Mother Divine, lovely and thin-waisted. 


Note 
The Lord’s tender solicitude for the devotees, overlooking 
their countless transgressions, springs from His close contact 
with the Divine Mother who is the very personification of 
grace. 


neficamé! nallai! nallai! unnaip perral 

ep ceyyóm? ini enna kuraivinam? 

maintapai malarál manavalanait 

tuficumpétum vitaétu totar kantày. (I-10~4) 


Translation 
Well done, my mind! what is there 
We can’t secure when you are here? 
Well, is there anything we would want anymore? 
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Malaral's (Lotus-born Lakgmi's) Snsd ever young, 
Leave not, even if you find me stra Oy, eT ans: 


Note 

The Alvar’s mind exhorted by him in the preceding stanza to 
worship the Lord, responded so well that he now pats it on 
its back and prays that it shall cling to the Lord under all 
circumstances. The Alvar apprehends the off-chance of 
his shrinking back from the Lord once again, when his own 
humility haunts him, in dire contrast to the Lord’s over- 
whelming superiority. Right now, the Alvar counsels his 
mind, never to get parted from the Lord, whatever might be 
his own vicissitudes. 


kantayé, neficé! karumafika] vàykkinru dr 

en tánum inriyé vantu iyalumaru; 

untánai ulaku ēļum or müvati 

kontanaik kantukontanai niyumé. (I-10-5) 


‘Translation 
Haven’t you seen, my mind! how things occur, 
With no pre-thoughts in us? did the worlds seven 
Know that the Lord would, during deluge, sustain 
Them all? Who knew that the Lord would measure 
The worlds in three strides and set His feet on them? 
Well, did you ever know that you would see Him? 


Note 
The Lord extends His grace out of His own sweet will, unasked 
and un-premeditated by us. It is this spontaneous grace 
of the Lord that Bhattar has emphasised all along in this 
decad, 


niyum nàpum in nérnigkil, mel ma[rór 

nóyum cárkofàán; neficamé! connén: 

tàyum tantaiyum ày, iv ulakinil 

vàyum ican, manivannan entaiyé. (1-10—6) 
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Translation 
My mind! if you and I continue in this state, 
Our sapphire—hued Lord, Master of all, 
Who is our Father and Mother as well, 
Will rid us of all ills, let me truly state. 


Note 

Addressing his mind, the Alvar says: ‘‘ Our eternal Lord Who 
endears Himself to us like the Mother, whose love is pro- 
verbial, chastises like the Father, bent upon reforming us, 
revealed His resplendent form like unto a sapphire and 
enthralled me. Ifyou and I persevere in this state, the Lord 
will see to it that we enjoy this perennial bliss for all time, 
keeping away all ills and evils ”’. 


entaiyé! entum, em perumag! enrum, 

cintziyul vaippzn, colluvzn, páviyén- 

entai! em peruman! enru vanevar 

cintaiyu] vaittuc collum celvanaiyé. (I-10-7) 


Translation 
The Sovereign Lord, the Celestials contemplate 
And sing His glory as their Progenitor (Primate); 
How dare I, a sinner, likewise meditate 
And call Him my Father, my Master and all that? 


Note 

The Scriptures warn that one shall not utter anything ominous 
(inauspicious), lest it should actually come to pass. In the 
fourth stanza of this deced, the Alvar, while exhorting his 
mind; apprehended the frightful possibility of his moving 
away from the Lord, haunted by his own lowliness. And 
here we find him suffering from that obsession again and so 
soon! 


celva nàraņag enra col kéttalum, 

malkum ken pzni; nátuvzp, mayamé! 

allum nan pakalum itaivitu inti 

nalki, epnai vitin, nampi nampiyé. (I-10-8) 
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Translation 
* Celvanáranap, ` the word uttered by some one, 
Heard I, and lo! with tears my eyes did run; 
Searched I whither He is gone, oh, what a marvel! 
Thro’ friendly days and nights with no interval, 
The perfect Lord, full of grace, tries to win 
My love and elects with me ever to remain. 


Note 

“ How unworthy and unbecoming, ' the Á]vàr rattled, “ would 
be the union of one so vile and abject like me and the Supreme 
Lord, pure and exalted beyond words!” And so, he fled 
away and hid himself behind a ruined wall, in a remote 
corner, with little or no scope of hearing and talking about 
God-head. Thus he would forget all about God and, as a 
further precaution against possible detection and intrusion on 
his privacy, he even put a veil over his head. But what 
happened? A wayfarer, with a heavy headload, rested a 
while there, after unburdening himself. While discharging 
the load, he ejaculated ‘ $riman Narayana’! in a relaxing 
mood. The moment this magic word struck the ears of 
the Alvar, he got himself transformed into the ecstatic state, 
described in this stanza, as above. The Saint was indeed 
most agreeably surprised that the Lord should shed on him 
His grace and affection in such super-abundance and 
reclaim him despite his determination to forget all about 
Him, for fear of tainting Him. Oh, what a grip the Lord 
has over His chosen subjects! 


nampiyai, ten kuruhkuti nigra, ac 

cemponé tikalum tiru mürttiyai, 

umpar vanavar ati am cótiyai, 

em piranai, en colli magappané ? (I-10-9). 


Translation 


On what pretext shall I forget my Lord of dazzling charm. 
The Progenitor of the exalted denizens of heaven, 
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The perfect Lord Who, in Tentirukkuguakuti stands 
With an exquisite Form that does like red gold gleam? 


Notes 


(i) Asked whether he would not forget the Lord like the 


worldlings and go in pursuit of food and raiment, the 
Alvar says, he just does not know how and on what gro- 
unds he can forget the Lord. By exhibiting His exquisite 
charm in His Arca form at Tirukkugunkuti (deep down, 
in Tamil Nadu), He enthralled the Alvar. How then 
could he forget Him? Could it be on the ground that He 
is not perfect, that He is not near at hand, that His 
form is not attractive, that He is not exalted, that He 
does not extend any benefits? No, none of these 
grounds will hold good, as could be seen from 
this stanza. 


(ii) The Lord, in His Arca (Iconic) form in Tirukkuguakuti, 


is referred to as the perfect one in whom all the auspi- 
cious qualities converge in a perfect measure. No 
doubt, the qualities cf saulabhya (easy accessibility), 
Saugilya (condescension), Vàtsalya (tender solicitude) 
etc. are also displayed by the Lord in His ‘Para’ or 
transcendent form in the High Heavens. But, in that 
land of perfect bliss and perpetual splendour, these 
qualities can be hardly perceptible in such a marked 
degree as they are in this land of darkness, delusion 
and despair. There is all the difference between a light 
burning in broad day light and the one shining forth 
in a dark room. (Itu) 


marappum fíánamum nan onru unarntilan; 

marakkum engu centamaraik kannotu, 

magappu ara, en ullé manninàn tanpai 

mafappanó, ini yin en maniyaiyé? (1-10-10) 


Translation 


I know not what it is to feel or forget 
And yet, the Lord, with red-lotus-eyes, does apprehend 
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That Pil forget Him and, as one forewarned, 
He has lodged Himself firm in my heart; 
The gem of a Lord, shall I any more forget? 


Notes 

(i) The Alvar feels that he is incapable of thinking and there 
is, therefore, no question of his forgetting either. The 
Lord is, however, anxious that the knowledge now 
dawned on the Alvar as a result of His union with 
him, should remain intact, leaving no more scope for 
his sliding down or slipping off. He has, therefore, 
lodged Himself firmly inside the Alvar, casting 
His benevolent glances on him. 


(ii) Who will cast away a priceless gem when it comes to 
one’s hand, instead of treasuring it and enjoying it all 
the time? 


maniyai, vanavar kannanai, tapnatu dr 

aniyai, ten kurukürc catakdpan col- 

pani cey 4yirattul ivai pattutan 

tanivilar karparél, kalvi vayumé. (I-10—11) 


Translation 


Those that learn with zeal and thirst insatiable these songs ten, 
Out of the thousand sung by Tenkurukür Catakópap, 

As a matter of service unto the Lord of sapphire hue, 
Himself a jewel unique, overlord of the Celestials, 

Will with knowledge divine be filled. 


Notes 


(i) In accordance with the text of the song, those that learn 
these ten songs will have their fill of knowledge. The 
ultimate aim of knowledge is Divine Service and so, 
this knowledge should blossom into service. 
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(it) The blue-gem is likened to the Lord in a number of ways, 
In it, there is a happy blending, as in the case of the 
supreme Lord, of ‘ Paratva’ and ‘ Saulabhya ’, the two 
extremes of paramountcy and simplicity. With all its 
high intrinsic value, the gem can be easily carried, tied 
at one end of the garment ’’. 


(iit) It is common knowledge that jewels beautify the wearer. 
In the case of the Lord, however, He beautifies the 
jewels worn by Him and He is Himself the most attrac- 
tive of all jewels. 


THE CENTUM, IN RETROSPECT 
(DECAD-WISE SUMMARY) 


(I-1): Right in the opening line of the first song of the first decad, Saint 
Nammálvár characterises God as one with perfections, all of the nature of 
inexhaustible bliss and love, the natural repository of innumerable auspicious 
traits of unlimited dimensions. The Alvar gratefully revels in the blissful 
knowledge of the Supreme Lord, shorn of all doubts, discrepancies and devia- 
tions, dowered on him by the Lord Himself, in the exercise of His spontaneous 
grace and exhorts his mind to take refuge in the Lord's distress-dispelling, 
dazzling feet, being the sure and certain means of salvation. The Lord’s 
greatness and transcedent glory, elucidated in the opening decad have been 
briefly set out below. He is at once the Material Cause as well as the Operative 
Cause and Instrumental Cause of all life and being; He is the one and only 
Giver either directly or through other minor deities, whose favours their 
respective votaries seek; He is all-pervading like the Soul inside the body; 


(1-2): Far from being selfish and self-centred, the Alvar wishes to share 
with his fellow beings, wallowing in the stye of wordly life, all that knowledge 
graciously dowered on him by the Lord. He, therefore, exhorts them, in 
the second decad, to give up the elusive and obnoxious pleasures of worldly 
life, disengage themselves from the erroneous notions of ‘I’ and ‘ Mine’ 
and dedicate themselves to the appreciation of the limitless wealth and splen- 
dour of the Supreme Lord, thereby reaping the rich harvest of eternal bliss 
and beatitude. True renunciation is of the mind, as distinguished from mere 
bodily replacements, such as living a secluded lifein a remote forest. In this, 
his first address to the fellow-beings, the Alvar also teaches them how and 
where to pray, by giving out the substance of the eight-syllabled * Tirumantra '— 
Aum Namo (Náráyaniya); 


(I-3): Lest his addressees in the preceding decad be scared of the Lord's 
sovereignty as the Supreme Master of the whole universe, the Alvar puts them 
at ease by depicting, in the third decad, the Lord’s disarming simplicity and 
His easy-accessibility (Saulabhya) and emphasising that, to those who turn 
their minds unto Him, He is easily accessible but difficult of attainment by 
others; 


(4): In the fourth decad, the Alvar is seen transformed (figuratively 
of course) as a ‘ Nayaki’ (female lover) pining for immediate union with the 
Supreme Lord and sending some birds, as her emissaries, to the Lord reclining 
on the ‘ Milk-occan °, the seat of the Lord's creative activity, invoking His 
trait of forgiveness (aparáda sahatva). (The winged birds typify the efficient 
preceptors, possessed of the mighty wings of knowledge (Jina) and conduct 
(anustina), a happy blending of both. (This is the first of four such decads 
in the entire hymnal, the other three being VI-1, VI-8 and 1X-7.) 


(1-5): The Saint brings into focus, the Lord's trait of loving condescension 
(SauSilya) or mixing freely with the lowliest, in the fifth decad; the Lord, bent 
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upon having a rapport with the Alvar, shakes off the latter’s inferiority complex 
inducing him, quite often, to retreat from the Lord for fear of defiling One, 
so exalted. 


(1-6): The Lord's ‘ Svéradhatva’ (easy worshippability) is emphasised 
in the sixth decad; the outward offerings may be trifles but, in God's eyes, 
they carry much weight, when offered in humility, with loving devotion; 


(1-7): Easy-worshippability apart, the Lord is highly adorable because 
of His extraordinary sweetness; this is highlighted by the Alvar, in the seventh 
decad; 


(1-8): In the eighth decad, the Alvar brings to the fore, the Lord's trait 
of uprightness (arjava or rujuh) His transparence in word, deed and thought, 
free from sophistry, duplicity, mental reservation, mischievous distortion, etc.; 


(1-9): The Omniscient Lord regulates the influx of His grace in such a 
manner that the recipient is able to stomach it all right. In the ninth decad, 
as well as the fifth decad of the fourth centum, according to the Alvar’s own 
admission, tbe Lord unfolds unto him, His glorious traits and wondrous deeds, 
only by stages, consistent with his capacity for in-take (Sátmia bhoga pradatva). 
Being the last of the staggering series of bodies donned by the Ajvar, in which 
alone the Lord could reclaim him, He naturally covets his body. And yet, 
He would not jump straightaway into the crown of the Alvar’s head; He would 
first stand close to him, get into his hip and thence move upwards, limb by 
limb. Had the Lord not adopted this process of gradual occupation of the 
Alvar’s body, the latter would have just collapsed, like unto a pauper from 
birth, who suddenly comes by a sizeable treasure; 


(1-10): In the concluding) decad of this centum, the Lord's voluntary or 
spontaneous grace (nirhetuka krpà) is brought out prominently and extolled 
by the Alvar who also gives vent to his boundless joy resulting from the Lord's 
contact with him, limb by limb, as set out in tbe ninth decad. 


